









alee 
feefted ant: 1) 


—==D0e 2 











A SECOND HANDFUL OF POPULAR  SHAXIMS 


aye Pyll: if 





BORO 














oe ST See eon ee 

















(: Ahreraaae: | 
facet art: 4 
A SEUOND HANDPUL OF POPULAR HAXINS 


CURRENT IN SANSKRIT LITERATURE. 





} fOLLECTED BY 
: Colonel G. A. Jacob, 
i INDIAN ARMY. 


Author of “Concordance, to the Pr “ineipal, ees fli ” “Manual 
o Hindu Paniheciom “be. fe ‘ 








THIRD EDITION—REVISED AND ENLARGED. 
<0 


PUBLISHED 
BY 


PANDURANG JAWAJI, 
PROPRIETOR, OF THE “NIRNAYA-SAGAR” PRESS, 


BOMBAY. 





“1925. 





Price 14 Annas. 








4 
— ~~. 


[ All rights reserved by the publisher, ] 
Q ee ee ee 


PusrisneR:—Pandurang Jawaji, Nirnaya-sagar Press, 
Pruvren:—Ramchandra Yesu Shedge, 26-28, Kolbhat Lane, Bombay 




















PREFACE TO THE SECOND EDITION. 


The issue, in Benares seven years ago, of an edition of 
Raghunithavarma’s Laukikanydyasangraha, has made it un- 
necessary to reprint the Preface to the former edition of the 
present Handful, seeing that a good part of it was devoted toa 
description of that then-unpublished treatise. For the same 
reason I have omitted the appended list of nyéyas contained 
in Raghunatha’s work, and which, at no small expenditure of 
time and toil, 1 compiled from the two MSS. in the India 
Office Library. 


The whole of the explanatory matter attached to the 
nyayas has been thoroughly revised for this edition, and, in 
some cases, has been re-written. In addition to this the book 
will be found to contain thirty-two new nydyas, some of them 
of considerable importance, and all of them more or less 
interesting, The six Systems seem to be the most attractive 
part of the field for the study of similes of the class which 
predominates in these pages; but grammatical commentaries 
also, appear likely to prove a not unfruitful field to the 
painstaking explorer. 


For the reasons given in the preface to the Third Handful 
I would gladly have seized this opportunity of eliminating 
the word ‘Maxims’ from the titlepage; but it was not politic 
to change the name adopted ten years ago and repeated in 
each new issue, 


It is not probable that this will pass into a third edition 
during my lifetime; but I trust that in its present form it may 
prove helpful to young students whose reading has not been 
quite so with as my own, 


G, A. JACOB, 


Redhill, Surrey, 
23th Sept. 1909, } 
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Agamaprdmdnya of paaiees Swamin (Ramanuje’s Para- 
:)., ,Maguru=guru’s guru); Medical Hall Press, Benares 1900.. 
Atmabodha of: Sankard¢arya, edited, with Commentary, by 
Fitzedward Hall; Mirzapur, 1852. y 
Atmatativaviveka, of; Ddayana,. ‘with four, Catretatien: . Bib. 
Ind. Series, Part i, 1907. See also First Handful, 
Bodhicarydvatdra of. S’éntideva, withthe Com. of Prajna; 
karamati, edited by Prof. L. dela Vallée Poussin; Bib. Ind. 
» Series, 1901-1907., Incomplete. 
Gaudapida’s karikas on. Méaddkyas Sa Anand rama 
“Sanskrit Series, Poona, 1890. i : 
Indian Thought, a quarterly Magazine edited’ by:Dr. ea Thi- 
. baut and Prof. Ganganatha' Jha; Allahabad, 1907. Ta 
Biranduals of ‘Udayana, on Pras’astapada’s bhdsya; Bendres 
ae Sanskrit Series, 1885 and 1897. © A mete: fragment. " 
Ktrtikawmudt ° of Somes’ varadeva, ‘edited by sagt ioe 
. Kfthavte; ; Bombay, 1883. as 
Laubsemydyratndtara of Haghonitharapnan; India. Offica 
> $MG1582; . >. 
Madhyamakavritti of. Oandralitti_. on Nagisjuna's Iebvilcs, 
edited by Prof. L.ide la Vallée Poussin; Bibliotheca Bud- 
_ dhica, St. Petersburg, 1903-190 .,. Incomplete. i 
Mathys ‘withthe Pradipa,:dfKaiyata, and Nages’a’s 
eee edited by MahémahopAdhySya Pandit S‘ivadatta 
D.: Kudala; .. vol: i. (Nayébnika ); Sueiaahdlt Press 
1908. :A fine edition, Avg 


“Mavbbabpabonaapnadite 20f: Maen Bhatt, in, course of 








vi LIST OF BOOKS. 


publication in Bib. Ind. Serics, Calcutta; Vols. i and ii; and 
part of iii, already issued. 
Medint, a dictionary of homonymous words, edited by Soma- 
nth Mukhopadhaya; Caleutta, 1869. 
Nitis‘ataka of Bhartrihari; Nirnaya-sigar Press, Bombay, 
Sathvat 1947. 
Nydyadtpavali of Anandabodhacarya, published together: with 
' -Ny&yamakaranda in Chaukhamba: Sanskrit Ceries, Be- 
nares, 1907. 
Nydyamdldvistura-of: Madhavacarya; Anandia'rama Sanskrit. 
Series, 1892. 
Nydyomanjartsdra, « commentary: on Nydyasiddhdntamans 
jart; The Pandit, 1907. 
Nydyasiddhdnjanu of Venkantanétha (of Ram&nuja's: School); 
Medical Hall: Press, Benares, 1901. 


Sanakrit Series, Samvat, 1948: 

Paramarthisdra, of Sesha; Lucknow, 1876, 

Paribhdsendusekhara, Text and translation; Bombay San- 
skrit, Series, 1868—74. 

Prabandhacintdmani,of Merutunga; Bombay, 1888. Transla- 
tion by Mr. C. H. Tawney; Bib. Ind. Series, 1901. 

Praménamdla of Anandabodhacérys, published’ with NyAya- 

f “dipavali, as above. 

Sdhityadarpana of Vis’vanatha Kaviraja, edited-by Dy. Roer; 
Bib. Ind, 1851. Translation by Dr. Ballantyne,and, Mr, 
Pramadidasa Mitra; Bib, Ind, 1875) 

S'likd, or Prakaranapancikd; a treatise-on MimAmsf:aecord- 

ing to the school of Prabh&kara, by:S‘Alikénatha;. Chau- 
khambé Sanskrit Series, 1908: Originally. published in 
the Pandit, 1866—7. Portions of the: work. are.missing, 

Sambandhavartika of Sures'varacarye, translated: by.) Venka- 
taramana Aiyar, By Aa; Medica]: Hall Press), 1905;, 





LIST OF BOOKS. VII 


Sarvdrthasiddhi, Venkatandtha’s vritti on his own work Tut- 
tvamuktaikalapa, for which see First Handful of Maxims. 

Slokavdrtika, of Kumarila, with  Parthasdrathi’s tiki; 
Chaukhamb& Sanskrit Series, Benfres, 1898. Translation 
by Prof. Gangfinath Jha; Bib. Ind, Series, 1907. 

S‘ribhdsya of RamAnuja, with Sudars‘andcirya’s tiké, reprinted 
from the Pandit, 8 vols. 1889-91, An edition of the text 
only, edited by Rev. J. J. Johnson of Benares, is now 
nearing completion in the Pandit. Translation by Dr. G. 
Thibaut in Sacred Books of East Series, 1904. 

Tarkabhdsé. of Kes‘ava Mis'ra with the tik& entitled 
Nydyapradtpa of Vis'vakarman; Medical Hall Press, 
Benfires, 1901. 

Tativabindu, a treatise on Mim&msa, by Vacaspati Mis’ra; 
Medical Hall Press, Benares, 1892. 

Tattvadipana of Akhandinanda Muni, .a commentary on Pan- 
capfidikavivarana; Benares Sanskrit Series, 1902. 

Vaiydsikanydyamdld on the Vedantasfitras; Anandésrama 
Sanskrit Series, Poona, 1891. 

Vakyapadtya of Bhartrihari, kindas i and ii, Benfres Sanskrit 
Series, 1887, An edition of kénda iii, otherwise styled 
Prakirnaka, has been commenced in the same Series. 

Veddmtaparibhdsd, with the S'ikhdmani and the tik of 
Amaradfsa; Venkates'vara Press, Bombay, 1901. Trans- 
lation of the Paribh&s& by Mr. A. Venis in the Pandit, 
1882—85. 

Vidhirasdyana, a work on Mimamsa, by Appai Diksita; Chau- 
khambé Sanskrit Series, 1901. 

Vishnu Purdna, with S'riratnagarbha Bhatta’s Candrikd 
entitled Vaisnavakdta; Krishna S’4stri Gurjara’s Press, 
Bombay. 
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A SECOND HANDFUL OF POPULAR MAXIMS. 
TRI 


AMAAa AMAA ETT: | 


Proclaiming the name of a son before he is born. That is, 
counting your chickens before they are hatched. The nyfiya, 
in a negative form, is found in the Nydyamanjart, page 345:— 
“gare arm: fae ates aa te waateiad aa: Bea 
wt at Gat wanes gaat ae aed aia | a ara- 

* aeralerasHaAAaaTgyITa: | a AST Ta waaay 





age atseaarera: | 


Even a slight difference [ between two or more things 
or expressions ] establishes the fact [that they do differ, 
and enables us to discriminate between them |. After ex- 
plaining the Jesysaqtez and nine others of similar purport, 
Raghunitha says:—“gueqeaaaetaqant MMT aeast 
aera aaa  Gdiseraarex gla waa safer. 
Raaemanatzas Sisk aie’? The nyaya occurs in 
Mathur&natha’s commentary on the opening paragraph of 
Atmatattvaviveka (page 19 ), where, after stating that, accord- 
ing to the Buddhists, moksa is brought about by the know- 
ledge of the non-existence of soul, he says:—“qema| Eraccratsd 
Weare 8g Baa Aras | seaahes aay raTAATgaTeT: th St 


44 aa Weereliad alia aaara ae aay Ge: gant 
WatIET Tea aka | aaa a ICUS C sco 


Prtasan sort Risemaaay ga aaa: 
Raaamaa atatgeaehe daa” 


1 


2 


AA ATRITU FTN 11 


- Better even a doubiful condition of things than @ crushing 
defeat, This occurs in the Nydyavdrtikatdtpuryatiha 5.1. 43. 
(page 491 ):-—“afe ae sarterasqraaaneaist sre 
MAM FT UA Tdisaeagnge Gaaisds AMAA sararay- 
wea TaIVaAAeATataE Iai areraTgATATAA” ty On page 
473 of the same, and in Nydyamanjart, page 620, it appears 
a8 UrAMIAAIgt Aree: tt It is not in any of the lists of nyayas 
to which I have had access, but Raghunathavarman has two of 
the same purport, namely “arora geraisgeoe SAlenele’’ 


(which see below ), and “agong¢ opfiy:”?; and in Nydyamdld- 
vistara 6.2.7. Madhava gives us“saraaiqgeaget:” | All of 


these seem akin to our “Half a loaf is better than no bread.” 


TARUTATSEITA: | 


The method of 2Jlusory attribution followed by its with- 
drawal, This nyaya belongs entirely to the Vedantists, but I 
follow Raghunatha in admitting it here. The two terms are 
explained as follows in the Veddntasdra:—‘Illusory attribu- 
tion is the attributing to the real of that which is unreal; as a 
snake is imagined in a rope which is not a snake.” “The with- 
drawal is the assertion that the whole of the unreal, beginning 
with Ignorance, which is an illusory effect of the Real, is no- 
thing but the Real; just as a snake, which is the illusory effect 
ofa rope is nothing whatsoever but the rope.” This rendering 
isfrom my Manual of Hindu Pantheism, pages 44 and 83. 
On page 42, there is the following note which includes a. quota- 
tion from page 209 of that valuable book A Rational Refuta- 
tion of Hindu Philosophical Systema:— 

“12, Illusory attribution &e. (adhydropdpavdda ). 


In order to describe the pure abstraction Brahma, the teachor 





2 
(2) 


attributes to him, or superimposes on him, certain qualities . 
which in reality do not belong to him, and then afterwards 
withdrawing them, teaches that the residuum is the undiffer-- 
enced Absolute, .When the Vedantins speak of the origin of 
the world, they do not believe its origin to be true. This mode 
of expression they call false imputation (adhydropa). It con- 
sists in holding for true that which is false, in accommodation 
to the intelligence of the uninitiated, Ata further stage of 
instruction, when the time has arrived for propounding the 
esoteric view, the false imputation is gainsaid, and this gainsay- 
ing is termed rescission ( apavdda ).” 

See also a long note on page 172 of the text of the Veddnta- 


sdra. The verse inthe Vivekackddmani, there referred to, 
should be 140 instead of 170. 


TATU: II i 

The maxim of @ looking-glass for a, blind man. It is found 
in Upamitibhdvaprapancd Kathd, page 836, as follows:— 
“Sas TUNIS Aaeat Ft a Tea asa qa 
grin: ’) See also S’esanantacirya on Nydyasiddhdntadtpa, 
page 22, line 2, The Laukikanydyaratndkara gives the fol- 
lowing example:-—“qesk avas | aaa wet Tat ae ae 
ailte al Sava Ada ado: te wea? 1 Lhave no 
doubt that the reference is to the Yogavdsistha, but the verse 
is also found in the Hitopades'a (iii, 115). See, too, under 


ATA AAT, 


wereareyene fora: ae gz 
One who leans on a blind man will fall with him at every 
step. This is akin to the saying. “If the blind lead the blind, 
both will fall into the ditch.” It occurs in Bhdmaté (page 20) 
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as follows—“qisqqanarat: Be TRTaAaRA asa a te te: 
eter at) sea@uaramaray vetata aay fe searatartaat- 
ONG TEATS SATA | TAT STATS: | ARIAS 
fafiara: g3. 92” 1 Compare the following expression in Venkata- 
natha’s vritti on his Tattvamuktdkaldpa iii. 50:—“att alee 
merase fe: | Though not exactly parallel with the 
ny&ya, the following verse of Jayanta’s (page 120) will not 
be out of place here-—“geeqantgaread fad we arazat i 


saaroraca tafagrat a gee” 


TUS WaHA HISTSFAT: II 


Noisy boasting like that of an [unskiful] archer whose 
arrows always miss the mark. This simile occurs in the 
Atmatativaviveka (page 49), but was no doubt borrowed 
from Magha ii, 27:— 


“ahiaisaeee ares attra gat | 
fires aera” tt 
“The chatter of a talkative man who has no knowledge of 


affairs, isas useless as the swaggering of an archer whose 
arrows always miss the mark.” 





TOR THAT: UN 
The simile of crying in the wilderness. Used to imply 
wasted effort. Molesworth defines it as “A term for unregard- 
ed or unavailing complaint or supplication.” The following 
verse from Namisidhu’s comment on Rudrata's Kduydlankdra 
Vill. 87 includes not only this nyaya but also Raghun&tha’s 
Wigs, aaa, AMAT, Ais, and 
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probably his swequeqta; for Dr. Béhtlingk, who quotes the 
verse as from Pancatantra, gives adisragaqgn: as & variant 
for garaqancsar. 3 


HArIqyaAtSd Aga qa: Ara: 
See also Pancatantra i. 393; Kirandvali page 53; and Kusu- 
mdmjalt, vol. ii, page 176, 





ai aaat Batatiriraz | 


He has the right who has the wamé, the power, and the wit. 
This ny&ya is found in the Jaimini section of Sarvadars'ana- 
sangraha as follows:—“‘aeff qqat eretitera gia =aria ai- 
Qarantetrra aaa STA fafigera”’ nu Pro- 
fessor Cowell translated it thus:—‘According to the old rule 
‘He has the right who has the want, the power, and the wit, 
those who are aiming to understand certain things, as the new 
and full-moon sacrifices, use their daily reading to learn the 
truth about them.” 


The saying is found in a more complete form in Vaiydsika- 
nydyamdla 1.3.9, namely, “apf aaa Ageasoneesh Ry. 
faa,” which is itself a reproduction of the following passage 
in S'dnkarabhdsya 1. 8. 25:—“apq alaasaaate aye 
Rrecia atthratanic i aia atiaaashy 
area.” Dr. Thibaut renders it thus:—The S‘éstra, al- 
though propounded without distinction (4... although not itself 
specifying what class of beings is to proceed according to its 
precepts), does in reality entitle men only (to act according to 
its precepts ); for men only (of the three higher castes) are, 
firstly, capable (of complying with the precepts of the S‘Astra); 
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are, secondly, desirous (of the results of actions enjoined by the 
S/dstra ); ire thirdly, not excluded iby prohibitions; and are, 
fourthly, ‘subject to the precepts about the Upanayana cere- 
mony and so on. This point has been explained in the section 
treating of the definition of adhikdra (Pirva Mimamsa vi.1).” 
For the last-mentioned, see under afyarrara in the third 
Handful. This question of afieq dc. will be found also in 
S'dnkarabhdsya 1. 1, 4 (page 54); 1. 3. 26, 38, 34; and 2, 2. 10. 


TAI: II 


The simile of the slaying of one half [ofa body, whilst 
the other half is kept alive!}, Raghundthavarman defines it 
as follows: —“srtwyafaaenarrsaataeaet: | aan gadtatevista- 
anrecratama ataatadiates fra yw sat tara 
erqaditea aeaeh:?? yy. The nyaya is therefore expressive of absur- 
dity, contradiction, or incongruity; and so, in some. respects, 
resembles the agaxdrazaa. ‘The earliest example, known to 
me, of the use of the term is in Kumdrasambhova iv. 81, where 
Rati complains that, by destroying Kama, Fate had slain half of 
herself, The yerse stands thus:—“fftat gaasaad aa At 
aaa gga | sane daaga aay qaqa amt”? u 
Mallinatha points out that as the slaying of a part involves that 
of the whole, Rati here announces her own destruction also, as 
is clearly implied in the second half of the verse. Its employ- 
ment here by Kalidasa, however, is in a literal sense, whilst 
the philosophical writers apply it figuratively. 


In the latter part of S’ankaya’s bhasya on Brahmasitra 8. 3. 
18 we find the expression “aq @daard auala’; and I have 
noted it in Lantravdrtika, pages 84,89, 97 and 202. The first 
of the four passages is the following: — “Katia aaa. a ae 
rade: | Bag araraweanrtea 2, In this passage; 
a8 well as. in the other, three, contradiction or inconsistency 
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is clearly implied. So, too, in a passage in Nydyakandali, 
page 6, line 8; and in Khandanakhandakhddya, page 685. 
One more example will suffice, namely Brihaddéranyavartika 
1, 4, 1276:—“q anddad oh meant ahaa dat & aa site: 
erefatiaaaaa:” |) Anandagiri explains this in the manner 


stated above by Raghunatha, viz. “Geert Fat: Waa Hea 


. . . 
Tera daraltentaed aterm ae deg ca aT 3 awataet 
Rafanaigegmaarantad:” 1 





ast aaaarea cer as sar ti 


Failing to obtain a lovely woman, affection is seen [ to 
have been lavished] on andmals, This very stupid nyfya is 
expounded by Raghunatha as follows: —“qantntatar seit 
sake gare Raat caret awaiier cer ele aha 
Fata: | AMBIT Sirsa: ?? ) Ihave met with it only in the 
Atmatativariveka (page 180) and in Anandabodhacsrya’s 
Pramdnamadld, page 2. 


——— 


wrarearaeres: lI 


The simile of she-mte’s being im foal, Raghundtha ex- 
plains it thus:—“rosmamiaaaaiark a eh eat 
waa wigesikattantets Aaniniemansaae 1 a 
saat TeNIgTarTTd set wal gat aa walt wat wag 
areata, eeaAMMaaATTy” ) The following verse, bear- 
ing on this subject, is found in Hitopades'a, ii 185, Panca- 
tanira, ii, 82 and iv, 14s—“aged Taraat ga: arash 1 
@ aqua vena adaaad aa” As Dr. Peterson points out 
in his Note on the verse from Hitopades’a, the second line is 
found in Adiparya (Bombay edn.) ox. 88 (not 75, as wrongly 
printed), and in Siénttparva ox, 30 (not 347 as stated ), 
In a footnote to Indische Spruche 58, Dr. Bohtlingk- quotes 
Nilakantha’s comment on—the verse from S'éntiparva— 
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reread TERTSTAT azure aya Fac aera.” Of like import 
are two other ny&yas quoted by Raghunatha, namely qqet- 
murara and gpyetraeara. As to the former of these, compare 
the following, Vanaparva cotxvit. 9 ( Bombay edn. ):— 
“oon gag: mest aa aT HST AMAA | aaa AT a: 
aterm aheaia mia” This verse is quoted by 
Johnson in his Notes on Hitopades'a 11. 147, and he adds, “In 
the Gulistan, the Persian poet Saadi declares that the young 
of the scorpion eats its way out through the mother’s entrails”; 


(bane > 


and in Veddntakalpatarw, pages 354, line 2, we are told “afixeer- 


falgeat GAta ware.” Udayana (in Atmatattvariveka, 
page 67, line 9) seems to assert the same thing of the crab:— 


"Sere args weet.” 


afeyeadeaa: | 

The simile of the opiwm-eater and the jisherman. I have 
not met with this in actual use in the literature, but include it 
on the authority of Raghunathavarman, whose interpretation 
of it, however, seems most improbable. The word «fg is said 
by him to mean “an intoxicating plant, known in the language 
of the West as Post? (“seqtqat aratatara: gare were: 
ararag”?). This meaning of af is unknown to the lexicogra- 
phers; but, in Bate’s Hindi dictionary, qrq is said to mean 
the poppy-plant; an infusion of the poppy formerly much 
used as a slow poison;” whilst Fallon defines it as “Poppy- 
head or capsule; an intoxicating drug.” We must take af& 
therefore in the sense of afta Which is the original 
of the modern ata, opium. The story on which the 
maxim is said to be based is as followe—‘aftyaaarrraeg 
Tae wg ta | ea fe ae Hahynate aT aa 
aera cet Fars Aras a arate Rar ars wt T_T 
aT Fadatoerend aera Aare ans area | aly 
UR TaMAaeNGHASeNTIT GAAC_I Sadas a ai egre- 
aaTHEae wet Aaa Fad anes TalAtd aa Pare 
gaary” tt This nonsense is meant to teach the identity of 
the individual with the one Self! 





9 
qNalated a gare adarash aaa tt 


That which at the beginning and the end has no [ real ] 
ewistence, has none either during the intervening period. The 
Vedantists of S'ankava’s school hold that existence is of three 
kinds, namely, péramdérthika (true), of which Brahma is the 
sole representative,—vydvahdrika ( practical ), to which all 
phenomena belong,—and prdtibhdsika (apparent ), which in- 
cludes such things’as a snake surmised in a rope, or nacre mis- 
taken for silver. The second and third kind, therefore, ha've 


no real existence from the beginning to the end of their sup- 
posed existence. 


Raghunatha says regarding ii—“arqiaiaea a aan ad 
arsht quae earaa qesva 84 areas Fat aaa alaautrar- 
anal 4 SITe AaeeriaaaTea Gea aia’ He may 
have taken the nyAya, like 0 many others in his book, from 
the Yogavdsistha where it is found as the first lino of 4, 45.45; 
but its real source is Gaudapéda’s kfrikas on' the Manddkya 
Upanisad. It occurs twice there, namely in ii. 6 and rv. 31, 


TEAR ATTITATA: I . 

Watering a mangotree, and, at the same time, satisfying 
the Manes with a libation, Bringing about two results by 
one operation. Its earliest occurrence is in the Mahdbhadsya, 
where it appears twice. In 1.1.1 ( page 14) it stands thus:— 
“qt GST TAA STA | eATAANE | ea aa aft gaat 
wafea | aa | seta Rew: ava shitiar gia”) The second 
instance is in 8. 2. 3, 

The ny&ya in its consolidated form is found in the following 
passage of the Nydyamanjart (5. 1.39), page 634. “qaaqaa 
agiratingaewmmitaaraigingata aeateaandt qt 
AISUMIAATNAA ATES Wat wT 
aat qazie’? yy Itisnot in any of the dictionaries or lists 
of nyfyas, 
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fo 
ereners: alftaretatas tl 


Questioned as to mango trees, he speaks of Koviddra trees. 
This is nyAya 228 of the second part of Raghun4thavarman’s 
large work, the Laukikanydyaratndkara, and is applied by 
him as follows (page 419a of India office MS. 582 ):—“aat 
fea Baca THEApRAaA {AA THCTSAITHEAA ATS: TRTAUT SAT TT: 
UMASrIaUEa Aart Banttaaraarfarteearas: sferatel- 
a Rae ATATZE: alana ga at agetrantirta’ 

> y It is found in Bhamaté 1. 1. 

22 (page 145):—"amenrornag marae aan were ata fea: 
WIA | Gedgead He Tege: araanerarae w In Vedanta- 
paisa (pass) 201) wa ge & gtetirta_ ania: 


WIAAMATAAHIN BlaMdadtacasag’ There is 
also an excellent example in the Nydyavdrtihatdtparyattkd, 


page 187, line 16, and another on-page 545 of the comment on 
Lativamuktdkaldpa. Its source, however, is Mahdbhdsya 1. 2. 
45 (vért, 8 ):—“qraqargEserarae | sae: Hagar.” 


iv 
STFTTT It 
Butter is life, This scarcely deserves a place amongst 
maxims, but I follow Raghundtha in admitting it. Ibis one of 
the stock illustrations of writé?s on AlankAra, and is found 
in Namisddhu’s comment on Rudrata’s Kduydlankdra vii. 83, 
as follows :— 
angi tat got we sig: ge frat 
1 Tea AAT STATS ATA 
T have traced it, however, as far back as Zait-Samhitd 2; 8. 
2, 2, and have met with it again in Mahdbhdsya 1. 1. 59 
(vart. 6), and 6. 1. 82 (vrt. 6). For the last passage see 
“aftagd saat sag’? in the Third Handful. Sures‘vata too 
furnishes an excellent example of it in his large vdrtika 1. 5 
1848 moe ag qagaa Trrateay t 7g; ereargt fad 
qq Ta WN 








WW 


AATNHTT TNT: tt 
The illustration of one who és satisfied with sweetmeats 


in prospect. Itis found in a verse quoted in Nydyakandalt, 
page 130:— 


“orarataraat & atartadtea: | 

watiaans get dat pasta”? 0 
The same verse is quoted on page 87 of Khandanakhanda- 
khddya, and is translated by Prof, Gang&natha Jha (in the new 
periodical, Indian Thought).as follows:—“But, says an objector, 
from your theory it would follow that those who enjoy merely 
imaginary sweets, and those who eat real sweets, would have 
exactly the same experiences of flavour, strength, nutritive 
effects, and so on. He, we reply, who flatters himself with the. 
hope of this objection invalidating our view, truly himself feeds 
upon imaginary eweets ( zaentt areas)”. In - 

Nydyadipdvali, p. 7, we read “TRUAea pea: 





STRAT: Ul 

The illustration of the arrow-maker, Used of one wholly. 
engrossed in his work, and unconscious of his surroundings, 
It is based on the following verse of S'dntiparea, chapter 178:—. 
“geet ag: etalecrarermmaa: | ata aR Wat, Tage 
ama’? y Sankara makes use of it in his exposition of Veddnia- 
stitra 3. 2.10 [“quastach: qeaaia.” In the case of one in 
a swoon.( there is not entrance into either of.the states of sleep 
&e.), so, by the only remaining alternative, there is a semi- 
entrance (into sound ‘sleep and anotherstate)], He says:— 
Tae Be wees | aga sear aT: 
Fawaritea ad grat qaeananleatag aguas Ried 
aft aravraraeiad git a1 waaaaearg” 1 Anandagiri 
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refers to the same ny4ya in his comment on Sures'vara’s large 
Vartika 1. 5.106 (page 816). See, too, Nydyamakaranda- 
tikd, page 78. Compare with this the picture drawn by John 
Bunyan of “a man who could look no way but downwards, 
with a muck-rake in his hand. There stood also one over his 
head with a celestial crown in his hand, and proffered him 
that crown for his muck-rake; but the man did neither look 
up nor regard, but raked to himself the straws, the small 
sticks, and the dust of the floor.” 


EIaAASATa? Ut 
The simile of the gradual diminution of the speed of an 

arrow. Itis found in Brahmasdtrabhdsya 3.3. 32:—“yaq-’ 
wee auize gait anata” Then, i Brihadd- 
ranyaudrtika 1,4, 1529 (page 786) we read as follows: — 

STATA fferat: | a 
“(Phe experience of passion and other mental conditions, owing 
to the continuance of the body caused by the remnant of fruc- 
tescent works, is like the [diminishing] speed of a [ potter's ] 
wheel or of an arrow.” Upon which Anandagiri remarks :— 
coals TU TATATSCTTAATATT HTRTANSAATT ATTA I 
Carr Raat afin daaa’ gfe ana aratieet:” 1 The quo- 
tation is Veddntasdira 4. 1,19. In S’ankara’s most interesting 
exposition of sitra 4, 1. 15, we meet with the expression 
geIwarad in the same connection. 


6. 


oo 
THEE HESeTATEAT II 
The idea of something higher is to be superimposed upon 
something lower. This is Dr. Thibaut’s rendering of the nyaya 
as it occurs in Brahmasttrabhdaya 4. 1.5 (the shtra being 
agcteia):—“ad oa qa | weeaigeneg. aieia 2 
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PUL | Tete | wagered cer waht | ceeckees- 
STA! Tat a Vise raeiisgAat walt | THEE faabser- 
faced Siar eet: | gat ase: aafe” To this we make 
the following reply. The contemplation on Brahman is exclu-' 
sively to be superimposed on Aditya and so on: Why ? ‘On ac- 
count of exaltation.’ For thus Aditya and so on are viewed in 
an exalted way, the contemplation of someting higher than 
they being superimposed on them. Thereby we also comply 
with @ secular rule, namely the one enjoining that the idea of 
something higher is to be superimposed upon something lower, 
as when we view—and speak of—the king’s charioteer as a 
king.” Vacaspatimis'ra, in his comment on the above in the 
Bhaématt, changes the form of the expression to “awe fiticns 
gla wifeat sara: and perhaps Réménuja had this in mind 
when, in hig, very short comment on the sitra, he wrote 


“ape fo uslt saat: neaaet, za g uselewrgeara.”? 


FAATALTTAT? II 


The simile of the snake whose fangs have been extracted, 
The illustration is used by Sures’vara in his vartika on 
Brihaddranyakopanishadbhashya 1. 4, 1746 (page 776) :— 
“searaeunmagiaan i aieae 1 Renay Remetarrigere’y 





TIARA tt 


Li is wrong to quarrel with that on which one’s livelihood 
depends. It is found in Paribhdshendus'ekhara 85, as follows: 
“ata git: darafatrdt Ae dead at Reta aartahr- 
TAN seit saraqeat” i) Professor Kielhorn 
has rendered it thus:—“a@frqra ‘a combination’ is the junction 
of two (things; that which is taught in) a rule ( the applica- 
tion of ) which is caused by such (a combination ), does not 
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cause (the application of ) another (rule ) which would destroy 
that combination. This ( Paribh4sh4) is founded on the maxim 
that one must not be hostile to that to which one owes one’s 
existence,” 

There are references to the nydya in the following works:— 
Khandanakhandakhddya, page 128; Veddntakalpataru, 
pages 231, and 556 (especially the latter); Parimala, pages 
10, 11, 12, 451; Nydyamakarandatikd, page 149. 


ITI? Il 

The illustration of the camel and the stick, The equivalent 
apparently, of “Hoist with his own petard” (Hamlet, Act. iii, 
Scene iv), The following is Raghun&tha’s exposition of it:— 
“aaa TeonASsTATATAT erat THe WA TRISTATE: | 
aigiaaaaa wysa ae: Herd aa alkaakantagatraraa- 
fa Aarhafesaa | amie 1 agaae ravrateaitced gat 
decad adits hhavernareat Fara wa grew. Lt-occurs in 


the following passage of the Atmatattuaviveka (page 54, line 
16):—‘quriaa g aaatarentt freraatate adtarariy. 
ast Regaaha a dears gageysh dagavara arhy- 
aeatq” | There is another instance of it in Veddntakalpa- 
taru, page 118 ( where it appears as the gguqgerart), and 
again in Nydyadipdvale page 6, line 11. 


aaaleeara: 
The simile of rain on a saline barren waste. Its application ; 
is similar to that of aquagigat, Which see above. Hemacandra ) 
has @ good example of it in his Parisis'faparvan viii, 417 :— 


“amreeaaag Saag STAG | 
wag fens amraatcargaicag” tl 
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In Anus'dsanaparva xe. line 4314, we read:—“qatqy Gist 


a tea a agar aqpdiaang | ad st quae Fe aga 
we Tata” | 


AMA erased sao azar: |i 


Wo one tries to accomplish in a rownd-about way a thing 
which can be effected by direct means. This hydya is the 
counterpart of ay aeag feta &e, and is used twice by 
Vaicaspatimis’ra in his Nydyavdrtikatatparyatshd, On page 
195, we read:—“] qariila anomgdiaat saesee wafer 
fon aA ered at y air arate ATA | weoTTaET 
aa: eet” ) Again on page 208 “sear 
dat aait Fa queizemadtd aa aaa ae: 
RAAT Rreadister aa areata” 1 a 

A still older example is found in Slike, page 86:— 

“agaTonlfaat a amantaeria.” 

See, also, Larkabhdsd, page 48, line 5. 








~ « 

watht ota f aitad a arate | 

Bare assertion is no proof of the matter asserted, This is 
Professor Gough’s rendering of the saying as found in the 
Bawddha chapter of the Sarvadars'anasangraha (page 10 of 
Jivananda’s edn.) —“afe BATA ATT aisteate ofy 

Teqara Tat a wadidarasmageaa aaa Raz anergiet- 
Eee aU treat catleedt eat fe afters a ated 
Ria -atare” tt The following is from the Laiukikanydya- 
sungrahe:—“waaneht after & aad a ease ats 
aaaditeamaasd avid wih deat aaarteahy 
HT AAASTS St FT) TRSSH GH aaRs darewtae gla sre 
afrerafe” iy The: nyfya “aft afennaotee:” is given 
in Raghunatha’s list as one of similar import. Compare 
Nydyavdrtika, page 845, line 11-—"aq oftat sfaat ana.” 


pEEE RSE 
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“emratn® shart eters 


Whilst avoiding one kind of fallacy, gnother kind ap- 
pears! This is explained by [Ebggaainn ie, as follows:—“‘gay 
squares: | aaigrarrTs aidisraaeea al 
datas OSA hea dea array”? u 
The work here entitled Bauddhddhikdra is styled Rauddhan 
dhakkdra in Hall's Index (pp. 81, 82). It is more generally 
known as Atmatativaviveka; and the passage in question is 
found on page 108, as follows: —“sreg afe aetrracd WNIT 
amie aa aanitaannateegersaea | afehenter- 
qo Asa aati aa cemnate weet Batara:” u The 
same passageis clearly referred to in Citsukhé 1. 24 ( Pandit, vol. 
vy. page 110):— — frente Cre ey 
sqrereatea Seae | TAHA TT THAT 
aa fires sreranee: | sh 1 ceralaig afecat ae 


zh’? 1 So, too, Venkatanatha in the comment on, 


fara 
his Tattuamuktdkaldpa iii. 22 (p. 289), and again in his 
Nydyasiddhdnjana, page 100. For a clear and concise 
definition of the three forms ataarfag, aearlerg and sqreqar- 
fara, see Apte’s Practical Sanslirit Dictionary, s. v. sift. 

* 


HEHTANTTECTT II 


The illustration of a cow [tied] in an enclosure. This occurs 
in Khandanakhandakhddya, page 632:— “aa adagyh as 
zerdighemageud aa: aM TT qasiarennt: wauedftar.”” 
The commentator explains as follows:—“qat pak HE Wraeuta- 
wana Agata aaa: ae TET weds gat Bea 
qant? faheadtad: 1 agt aa see ahaartaont gra 
ae aa aga: atsant aa qaeqemeaaraicdtad?”” I may 
add that tite long passage beginning with the words “{% dear 
ates,” on page 632, down to the words gaat fem” on page 
637, is taken verbatim from Udayana’s Atmatattvaviveka, pages 
70 to 72. It includes another, and probably the earliest, 
example of the use of the nyaya “aq aweartiae:”, for 
which, see the first Handful of maxima 
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PUSATATHLEAT: II 


The simile of the golden ornament on the neck. A person 
is supposed to have a golden ornament round the neck and yet 
to be unaware of it until some one poiuts it out;a kind of 
illustration greatly in vogue amongst Vedantists, who tell us 
that although we are already Brahma, and free, we are not 
aware of the fact until instructed by ® competent teacher ! For 
the translation ofa’ passage of the Veddntaparibhdshd bearing 
on this, see pages 180 and 131° of my Manual of Hindu 
Pantheiem, The above nydya is found at the top of page 130 
of Aimatattvavivelka, 


HECKSAT: |I 


' The simile of the frust of the plantain tree. For explanation 
of this see waattteqry, Another instance of ib is found in 
Naiskarmyasiddhs. iv. li—ofataraant east aes gar”? 
See, also, Bodhicarydvatdra i. 12. ’ vf 


peltereatiereara: | 


The simile of the woodapple on the [open palm of the] 
hand. Said of something unmistakably clear—‘ag plain as a 
pike-staff”! It occurs in Sures’vara’s large Vartika 2. 1. 95:— 
“adisgiata at arfieratiera 1 aa Aarne ast 
aatawad’”’ | Again in 2. 5. 136 of the same:—“49:31alqfraear- 
wrealat aa | seaTa teary anata’? yA 
thitd instance is found in 4. 8. 1834, and there is another in the 
vartika on the Latttirtyopanishadbhdshya, page 200. Of 

- exactly the same import is the RMenweneaty, for which sce 
the former Vdrtike 3. 1. 14 
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HAPTRACHSYARAY II 

Abundance of labowr produces abundance of frusé; from 
great pains come great gains It occurs in the following 
passage of Vidydranya’s Vivaranaprameyasangraha, page 
247 -—“qaharaaat FATA TABS, HS TT TATA: 
qa aah TATA) aa a ae year Rater lt 
sutra”? 1) Compare S'abara’s “qaymea weyea” in 
10. 6, 62..and 11, 1. 15. It.is quoted in Parimala, page 600. 





pea? Ul 

The simile of the man who eats from «a brazen vessel. 
Raghunftha explains it thus—“qart fret gers winet pre 
qa aware Rawadt Aaa Raa gelte sierTa 
ug ga 1 qa aetamaiqarera wReaargrdrgre- 
arraettary rata” 

The nydya is taken from Jaimini’s sitra,12, 2. 34, where 
S‘abara interprets it ag follows:—“atentttag! veat | rere 
granada srrearrentrar: | ate aattetaraa aistrat- 
qaasaerents Greve vat fata | at yedara gfe’ The 
principle here laid down is that of some one’s doing something 
which he is not bound to do, in order that he may not hinder 
another who is required to do it. The converse, that is, of a 
man’s abstaining from doing something, possibly harmless in 
his case, lest another should do the same and suffer harm. 
“Tf meat make my brother to offend, I will eat no flesh 
while the world atandeth, lest I make my brother to offend.” 


Examples of the ny4ya are found in Taniravartika,; pages 
398, 577, and 907; in Vidhirasdyana, page 50;in Bhdmatt, 
page 478; in Vedantakalpataru, pages 314, 425, 502, 517; and 
in Parimala, pages 462, 572, 666. 


= 
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HTEraeaatd tt 


The simile of the crow's and owl’s night-time. What is day 
to the former is night to the latter, and vice versd. This 
characteristic of the owl is often referred to by the poets, as, 
for instance, in Bhartrihari’s Wétis'ataka 93:— 


“qa Aa aat adeed stat aaecer Gh 
Tiusissrasiad we feat ater fe ga” | 


The nyAya is found is Sures'vara’s large vartika 1, 4, 313:— 


“qrptaelratart GASH: | 
ao fran adamant art eh: 1 


Anandagiri comments on this as follows:—“aref& | ar sre 
dat sftrer Ran tengeat ard THEA AIST | TAT saa 
gat siata cat arheatt Aas areca aragat wae: | waaay 
art arare: dart agi fade sat qgeaI aTASTAT | aa 
Agra aT agear arararerett ate” t) The quotation in 
the second line of Sures'vara’s verse is from Gtd ii-69 which 
reads thus:—“qq fier a@ayarat dei amet daa | get oat 
azatiat at frat agaat gaz”? In Naiskarmyasiddhé iii, 111 
the nyaya is quoted as sueltarag, The passage stands thus:— 
‘agharatageareiangend  giaeelstereara 
a aa whastes maqateeaataataa ays | 

aet wedafteran a earehrade | 
Tat Tea TAT AEA” UW 





ATTN TAACATT? AN 


The principle of the reproduction, im the effect, of ceriain 
qualities, in the yn oportion im which they exist in the produc- 
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ing cause. In the Vedantasdra, section 12, we read: —“‘qarfi 
marae sienqsan scareranegeraca” On which, the 
commentator Nrisimhasarasvati remarks :—“qardigenwastat 
aaTEsh qureaaeata sea STRTANST Taz 

ara sraea gaa: v For full notes on grea, see 
page 176 of the Veddniasdra referred to above. 


HIUATHATSTEA: II 


The illustration of the redness of cotton [produced by 
smearing the cotton-seeds with red lac]. One of the stock 
illustrations of the Buddhist when seeking to establish the 
doctrine that all existence 1s momentary (aorgatz). For 
the examination and refutation of the tenet, see S‘ankara on 
Brahmasitras 2. 1. 18, 2.2. 20 &e; and the opening part of 
the Arhata chapter of Sarvadars‘anasangraha, The nyAya 
is contained in the following verse :— 


“apaaa & aaa alee BATA | 
we aT TAS BIT THAT TAT” 

This is quoted in Syddvddamanjart, pages 155 and 198; 
in Manibhadra’s comment on karikaé 5 of Saddars'ana- 
samuccaya; in a slightly alteréd form, on page 1501 of 
Brihaddranyakandrtika; in Nydyamanjart, page 443; in the 
vritti on Lattvamuktdkaldpa i. 29; and in the Arhata section 
of Sarvadarsanasangraha, where Professor Cowell renders 
it:—“In whatever series of successive states the original 
impression of the action was produced, there verily accrues the 
result, just like the redness produced in cotton.” We find the 
armiauamderereerra in Nydyamanjart page 465, in the con- 
cluding portion of the author's gong fare, and the following 
extract from the Atmatattvaviveka (page 102) explains the 
process: —“qay afttaanigen Thea Asay Tea araTATTAT 
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SrBrasht aatgiwaa, seanaaasisl wasAATTET THAT 
quam sytadist yay waar” In the closing verses 
of the fererarare (Slokavdrtika, page 267) Kumarila deals 
with this Buddhist illustration in connection with » citron 
(aistaz) instead of the cotton plant; and we meet with ib 
again in Bhdmatt 1. 1. 4 (page 95). 


g 
farsaaisht aaa 0 
What has a seller of ginger to do with ships? Possibly the _ 


equivalent of “No cobbler beyond his last.” It occurs in the fol- 
lowing passage of Atmatattvaviveka, page 62, line 10:—afatq 


fe aaa faded an agrgaracn saad aaa 
fricenguladtt Arata seman aia aaccucecne- 
HSA: | Art wag Parasite aaseaaey 1 


KESAat Halaaxsel a asa: 11 


A wise man should not imagine that he can remove with a 
finger-nau that which can only be cut down with an ae A 
caution against under-rating the strength of an enemy. It 
occurs in Upamitibhavaprapaned Kathd, page 1044;:— 


“atanit tt carat | 
FoRVSadt Patwarse a aftsa:”? 


Compare Udayana’s saying in Kirandvali, page 74:—“q ay 


TSA Teese ary.” 


gai Bat Randa 


Like a decoration without wall [to be decorated; or, likes 
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painting without a canvas]. An unreality, like a hare’s horn 
&ec. It is found in the Vydyamanjart, page 103, in a disquisi- 
tion on atiraaarata. 
“Saganardt A ATKAA WATT: | 
ate get far aa Rada ere 
at anggae aeararaaant ga” 

A much older example is contained in Sdnkhyakdrikd 41:— 
Pet qe AANA AAT AAT STAT Agee BAIT rata 
Reet ear? 

There is a similar thought in Aniruddha’s comment on 
‘Sdnkhyasdtra iii. 12. He says—“qenearat fat FeseRra v- 
waeat waaesefefa waa: er | a Saal amare fat a 
ga fer Ber a Ret aarae’’ See also Mallinétha on 
“Tarkilaraksd, page 111 and 176. 


afteefteeara: 

The simile of milk and water. Used to illustrate the most 
intimate union of two.or more things. The oldest example of 
jt known to me is in Mahdbhdsya 1. 2. 32:—“efteat arom 
ateitaraa ama feareit Rages efrwaert aft ae 
aaa saefata.” Writers on Alankara employ it to exemplify 
the figure called Sankara (Commixture), in which there is a 
combination of other figures, It differs from Savnerishti 
(Collocation) which is:compared tothe union between rice and 
sesamum, wh:ch is less intimate and easily distinguishable 
The nthe of the Alankdrasarvasva (page 192) says :— 


wgarnaa Raed cafes l......eftetcatd g da” 


al 





23 
Similarly too in Sarasvattkanthdbharana, (page 262 ):— 


“Sasha Rien adisandar: | 

al F Sahl Alea saHIEaA FT AAT I 
emguaeam Bagaada a | 

TE ATSAITATWA AAS AT It 
TIME A AMSATUaeAT SA | 
Raalaquarnisenday 


9 
u 


It will be noticed that here there is mention of a third kind 
of combination which is likened to that of man and lion. The 
three kinds are noticed in Kuvalaydnanda, also ( page 387 ), 
as follows:—“aaqaegnint anrdwd seeaca aac 
aot Aiea ga cenadnsaes watery ge 
Go: eae ca, Renee ceaTaaisawer Gale: | 
aaierarrtegeiasaenaes Ga”? 


GS HAAN! II 


The simile of pigeons alighting on a threshing-floor. Used 
by writers on Alankara to illustrate the production of a certain 
effect by the simultaneous action of numerous causes. In Sdhi- 
tyadarpana (739) we read:—“ qygarisaiatara seer 
ara | ae aitaraeraeat: aes Aq” “The conjunc- 
tion is when notwithstanding the existence of one cause suffi- 
cient to bring about an effect, there are represented others pro- 
ducing the same, according to the maxim of the Threshing-floor 
and the pigeons’, See this, also, very concisely put, in 
Alankdrasarvasva, page 161, and in Kuvalaydnanda, p. 240, 
There is further reference to this ny&ya in Mallinatha on 
Magha x. 16, and in Nydyamdldvistara 11. 1. 3. 
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TENATTAT VTE TET dha: gasaeg Ul 


A lamp which has gone out will burn up again if touched 
with sulphur-powder. The use of this illustration will be seen 
from the following passage of the vritti on Tattvamultdkaldpa 
i, 65—“ayq qauaenlad Arai nget aga 3 at Zw 
gaat at a aT | ae THTTRMETET eTEN aBl dla: gasddtefa waa 
gaeft geaarceetqarg”’ t 


_oatdafanrararaenrstt cara: 

“The simile of the partition of the flesh of am Iguana whélet 
dé de still in its hole! Used to illustrate an impossibility. Ra- 
ghunatha says of it:—“saaggr sarafaeatantaraascaa: 
amrata vaftaa.”’ It occurs, in the form given above, in 
Khandanakhandakhddya page 640:—“qeft aati = gare 
fide Fant age adataiadatramaged IaaTeg- 
agra arotas qailigaarada afgiaatadcraaac 
rary” Wi 





TS TEHTAT: UI 

The simile of the shocs on the neck, This quaint nyaya 
appears to be used when an opponent is compelled to accept 
certain conclusions or else adopt an utterly absurd alternative, 
It occurs three times in Citsukh?. ‘The first instance is in i. 11 
(pandit, vol. 1v, page 484), as follows:—‘aaaratt wratarasra- 
@a daa sPartianaraaa sft waraat 99 n ante ge- 
gadiat wart arate F areas 
Rita act Reo ae aaa salad | ate Aaa 
aqreaat Te Tigers gua quae” tl This verse is quo- 
ted in the second chapter of theVeddntapartbhdshd, and a 
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translation of it, and of the comment on it, by Professor Venis 
will be found in the Pandit for 1883, page 660. I subjoin 
that portion which contains the simile. “For the existence of 
these things cannot be surmised anywhere but in their sub- 
strates....,., and if the existence of these things, in their sub- 
strates, cannot be surmised..., then the unreality of things is 
the only conclusion (forced upon us ), much in the same way 
that a man must hang his shoes round his nock if he will not 
wear them on his feet.” The other two examples are in i, 26, 
and ii. 16 ( Pandit, vol v, pages 112 and 435 » It is found also 
in Atmatattvaviveha, page 45, in Khandanoddhéra, pages 7 
and 124, and in Upamitibhavaprapancd Kathd, page 284, in 
the erroneous form “a qrftaq.” 


The explanation gives by Raghundthavarman differs ens 
tirely from the above, and is extremely far-fetched and unsatis- 
factory. He says:—“ qgadteqtitamdata qa ag. 
arian sake aaa TITAS Tea 
TAMAS WIAA sarenkrsaters FURR | TAT 
waA_ES Tsaaaseana Ramer shaesa aaa 
grat ws weft grameemaish aa did Seat aad a 
aisela aa vgeetd oe a8 fra defeat a aertteads 
wear TRASH shea 





gears Tait: BaTAeSTAsA | 

The robbers have got away with the booty; who is able to 
intercept them? This saying is quoted by Vacaspatimis’ra in 
his comment (on page 59) on Nydyavdrtika J, 1.2. “are. 
sh aaamitengma aweadt at fiqedt at aed at ena) a 
arated: | aft fara | a afer waa ea: 
faqamedgad ord @ age Auge, gare: | etary 
TAA HeASaAEA ae” Wy Ib is found also in Khandanod- 
dhdra, page 119, 
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26° 


aqeneireata Il 


The simile of a lighted lamp inside a vessel, Raghunatha 
points out that a lamp so placed illuminates only the interior of 
the vessel, and he applies it to one whose knowledge of Brah- 
man is of a low order, The maxim) is used very differently, 
however, by Anandavardhana in his Dhvanydloka iii, 33 (page 
190), as the following extract will show:—“‘a aa) qRaeaa 
wata: | ate saad oferare arora haa ttaale | area 
wer wea, | aTeTTASTATHATT TA: | aaa: & adiqarto aes 
aingerarat + aétesarait fade ageimaadiat ateareararea:”? 
Abhinavagupta, when explaining Dhvanydloka i. 12, refers to 
this passage in the following words—“‘aaq ua aarateaa ae- 
yAeEraaearadasresey amamdtat freq. ait agente 
aa age Wea 7 fara: According, to these great authorr 
ities.on Alankéra, therefore, the nyéya teaches that as the lamp 
continues to burn after it has lighted. up» the interior: of..the.., 
vessel, ands indeed essential to the continuance of thatiillumi-.; 
nation, so the expressed meaning of. a sentence, is absolutely. 
essential asa basis for the figurative. meaning which.. it also, 


conyeys. 


qdiaaeara: | 


This has the same meaning and application as the gqaq- 
q@prraa, for which see the first series of:maxims. It occurs in 
Sures'vara’s large Vartika 4, 4, 248, and 6. 2. 155, as follows: » 
“CgPalamnaa: amnaaarat: | adiaaagaedt daira 
aa’? Sadagaqaeal Tada ga: gal Tada date was 

‘Rat: ” | Similarly, in his yartika on the Tatttertiya- 
bhdshya 21.221 (page 86):—\agfadist WAH TeAaist AIT 
at: | adiaaagatedi qorairatiat az?’ ‘Lt is found, too ina 
third work of his, namely Naiskarmyasiddht i. 42, Also, in) 
the Jain treatise Prabandhacintdmant, page 62, as follows:— 
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“srigd cafe te aRonrare 
watt Rac a wade Baa Baa 
fe ta eae adie 
ftir watta afta wera Raat: ” mt 
In Upamitibhavaprapancd Kathd, page 52, and 418, it 
appears as agagadiasea. In Kértikawmudt vi. 43) we have 


‘the compound awadtdaarszageace:. The word sire 


thas become yrete in Marathi, as in getenredt. 


o 


TRAATETTT: II 


_ iDhe simile of the [ continued ] revolving of the “potter's 
apheel. Followers of both Sfnkhya and Vedanta chave asked 
pwhy, on attaining to right knowledge, aman is not immediately 
liberated. Kapila’s answer is contained in Sttre ii-89, 
Commanagaae ”? |) On which Aniruddha saysi—‘t aay 


queria Gena sat an Aataay seaenadciseh- 
orara eeeghe: eraninfear aera uaa per 


Gave at gahieguist Aas | geared ARsasht 


syaae:? Ul Brakmasiirabhdshya 4. 1.15 teaches the same 


thing from the Vedantist’s standpoint, and propounds the very 
important doctrine that whilst accumulated and current works 
are destroyed by true knowledge, fructescent works, which 
brought aboutithe ‘present éxistence, are not. “Therefore the 
Jivanmukta has to continue here until death—just as the 
potter's wheel continues to revolve until the impetus given to 
it exhausts itself. ® : 


Rea aes arses: | 


, The maxim of giving wp the fabulous gem Cintdmaniand 
taking instead a mere piece of quartz! Its application is 
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obvious, Raghunatha applies it to the man who abandons the 
search for the knowledge of Brahma in order to enjoy the 
pleasures of this life. S‘dntis'ataka 12, in Haeberlin’s Antho- 
logy, bears on this—“qead arcqat aid wavitafecaa \ ara- 
yeaa Aa eet Granaitaar’? So, too, Hitopades'a ii, 60:— 
‘ofige mag ara: Ant aie) adareg adareg sre: ard 
alert: ? 

There is an additional example in Upamétibhavaprapancd 
Kathé, page 420:—“famgeaargena Tam | Reaae 
gaa qawageaca.” Then, lower down on the same page 
this and eight other figures are employed to illustrate the folly 
of one who, though acquainted with the Jaina creed, still clings 
to evil. The whole passage is reproduced for the benefit of 
those who have not the book to refer to, “at Senaft asarer 
qed adaran | farang wrt agara: u dere 
art Rramtagiag | wagrated qear Wattaecaay vy 
Ses arian sed a wees | Gard qRagadgt wagqaTAR 

mfqat dard tage weWA | eteat TUTE Aredl- 
gar Saison Bear sgat qa echdish TTT Terr 
aoa: 0 erat wieaveita Brant TATA: | aha eer ASIST 
aay fe’) On page 170 there is yet another word of 
Siddharsi’s in regard to the Cintamani, namely “ faSeorazt 


Ra Renairara.” 





Jara qadaraaaaaareaewesea4 tt 


Movement upward on the part of a quiescent intelligent 
being is dependent on [the action of] some other being of im- 
telligence, I Mould call this an axiom rather than a maxim; 
but as Anandagiri terms it a Laukika-nydya I includ it here, 
Tt occurs in his comment on Brahmasttrabhdshya 4. 3..5, as 
folows—“aqae aadaettataaarahtae  aifernta 
aadarat arnt nakranistararaaat: eee Geter AR”? 
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ASRARLY TAT! I 


The simile of particles of the Kataka nut [placed] in water 
[in order to clear it} Manu’ refers to it in vii 67 thus:-— 
“Ge FIN TIMQIaE | + AATEMa ae ak 
seigt” In the Laukikanydyasangrahka the nydya is 
explained as follows :—“ gay f& argae iter: saselahy- 
are trat wit aes Req aata Acted aa 
aaa aftormnant fast aaa fata”? The larger work, 
the Laukikanydyaratndkara, adds the following quotation in 
support of the definition —“agh wae: | aamegd ste 
armaenfgiied | gen gr eta taatgaq” 1 The 
«worshipful feet” are those of S‘ankarachfrya, and the verse 
is Atmabodha 5. 


Sures’vara has given a capital illustration of the application 
of this in his large Vartika 4, 3. 975-6 (page 1558 ):— 


“stat maaedrelaeaTarat | 
ATAAATATATTATATAA: Ul 
ales readaarage waded: | 
aerate tere ag: aud afgar wat? 
There is an interesting example, too, in Hemachandra’s 
Paris'istaparvan ii, 4:— 


“qeamanatqdaaar raat | 
TARAS TNA dail} 
Venkatanatha, however, does not altogether hold with this 


‘simile; for in the vritti to his Lattvamuktékalapa ii, 60 ( page 
215), he says:— ; 


“ag eftaht gerae: | treme aaa) sree 


ald Teasing a cae de: saaenet ATS AeA 
aa .ae Ta Aer eam?” ’ 
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ara ata areca 


Broth cooked for the eon-tn-larw “4s also weeful for tha wncn- 
pected guest: This, like the geetdiqrart and) many others, 
resembles our-proverb “killing two birds with one:stone,” T 
have met with itionly-in Kuvalaydnanda (page 98) under/the 
figure dtqm. The:passage -is as followa “ale diver warrar- 
gagmigaaas sat sae queers: saaqhaaaa 
a mata daa &e.” ‘This passage also illustrates’ another of 
Raghunftha’s nyayas, namely. qertaieas fra wittanaag, 


FALELATTGSNASATS AAT Ut 

Like instructions for obtaining Takshaka’s crest jewel as a 
febrifuge! An illustration’ of utter impossibility.’ It occurs in 
the Nydyabindutthd; page 3, line 9)in' apassage regarding the 
anubandhas, It runs thus:—* WAG HIM TH! APT gg 
ghiqahificriaratras caedare sarret ataararearay Ea 
amaaigert a ralsay | satetaaeNaTeMTeATT | TATE 
al | alararemnreatat I ‘am indebted to Professor C. 
Bendall for pointing’ out this passage to me. ‘It is applied by 
Vacaspatimis'ra, in the game sense, in his Tétparyattha, page 3 
and in the Nydyakantkd, pages 838 and 417. the 


—————— 


igaeara: 

‘The simile of the bird named Tithibha [Parra Jacana)... It 
is based on thastory. of this bird as given in the Hitopades'a, 
and is used ag an illustration of ridiculous conceit. The verse 
which paves the way for the story is ii. 187:— 

Coretta set ATCA TOT: 
aaa ReAAAN agal ected” 1 





Bh 
amatfiseregra wy > 
Thesmaxim.of buttermilk for Kaundinya, This is one of 
Raghunatha’s, grammatical nyayas, taken from Mahabhasya, : 
and-is intended to indicate a, special exception to.a general rule 
as in-the sentence. qramvar aft daat am atesrata, where an.. 
exception is made in the case of Kaundinya though included. 


amongst the Brahmans. It occurs in Brihaddranyavdrtika 
1. 6. 71 (page 881 ):— 


“qapiterraraat a Serratia | 
TAMARA LAAT ATTA 

On. which Anandagiri comments ,as follows:—“ afraascet 

aafahrasht.« dee qr aaa aTeer ee. Aargiray ate. 
aa aR, ARs atsrraaa. ated asc, 
arraratererninare THe” 

I have noted down seven instances of the occurrence of this’ 
illustration in the Mahdbhdsya, namely, 1. 1.47; 6. 1: 2 (4);6.2.’ 
1: 6, 4¢ 168.(2); 7. 1. 72 (8); 7,2. 117 (2); and 7. 4. 61 (4). Tt 
will suffice to-quote. the first, as the other six are practically the 
same: “ARRISa TE: 1, Sa: Raa. awa ara. wala. 

Shae. haat, Te Site. gett. ara. ait, 
STA: ORE fadé wae.2 Ses,. also,. Nagojt., Bhatta’s Darin 
bhdsd, LV, and Professor Kielhorn’s translation of the same. 
Other, instances of it. will be found in. Vakyapadtya, ii. 352; 
S'lokavdrtika, page 617; (verse,15),, Tantravdrtika, page 262 
(last) 2 verses); and Bhdmati, 3.3, 26,( page 628 ). 

e 








ardraria aeat. afarmaqieai 
HARING WATAS Mey: RF Ul 


Thow ridiculest the man who taking Is gold ties tt wp im 
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a corner of his garment, and then thyself taking the gold. tiest 
at wp in the skirt of the sky! It is found in Atmatativaviveka, 
(page 58, line 3 from: bottom ), as follows :—“‘qaratterdtat 5- 
STATA TSA Tew sa: ade: Redes aT TETTATA 
wal aaa areata aa aramargreata aaa Ba 
grat anaes ater aril ie at adverse: awasraé 
areranieratetret”” Ul 


THCHETHAT: II 
The simile of a thief [who engaged himself] as a cook. 
His inability to perform the duties, however, led to his discovery 
and arrest. This is intended to teach the folly of undertaking 
to do something quite beyond our powers! Sures'vara is the 
only author in whose works I have met with it. ‘The following 
verse, which contains it appears in his large Vdrtiha (page 
610), and also in that on the Zatitirtyopantshadbhdshya 
(page 169), the preceding context, too, being identical in both 
cases—“‘amar Argus sonsrey sauna aalaraerat 
sraq.’? The following is an extract from Anan- 
dagiri’s comment on the former passage:-—“ax qaft axarqarat: 
Roroeat Tad a ante Matos: Tad gfe waa aeaa- 
aai ada ag giaaeaareant aren Vs Teet arargeqa: 
farag aati aiiaa deel Haanaaleagarearmanadaa- 
aaareaeareeastt a aut safateers: » 1 The same commenta- 
tor’s explanation of the nyfya as ib epee in the latter work ’ 
is somewhat different. He says—“afrgla wear ears. 
aac afafeg 3 argue afte: gear segar aegeait fy- 
nena ARgquarreay Seats aerate aia 
ames wigdedt aaa aenisat sat aetat 
STA AT aeas: Gta Tae awit aa wg- 
PIaTMSdasaAM wareaa:” The nyaya occurs again 


eS 


on page 181 of the Tatttirtyavdrtiha:—“aegt waa gata fz, 
mae 7 TENT | TERETE TTT Ul y 
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TEATS TAT TANGIT SANSA I 


A thief’s offer of his limbs for examination when the gold 
has been found under his armpit! This occurs in the Jai- 
mini chapter of Sarvadars'anasangraha (page 134.of Bib, Ind, 
edition, and page 152 cf Jivananda’s) of which the following is 
an extract—“qeq Egalelgaaad Aieiet Tawa wTaTTatA- 
pardtraniaaniera Teais.....cakt carat greg Bw 

qa Aatslaterhra afta” Professor Cowell's render- 
ing of the passage is as follows:—“ As for the argument urged 
by Udayanain the Kusumanjali, when he tries to establish that 
immediate and vehement action does not depend on the agent's 
certainty as to the authoritativeness of the speech which sets 
him acting...... all this appears to us simple bluster, like that of 
the thief who ostentatiously throws open all his limbs before 
me, when I had actually found the gold under his armpit.” 


fasargoras: | 
. The simile of rice and sesamum seeds. Used to illustrate 
an easily distinguishable union of two or more things, in con- 
tradistinction to the more intimate and indistinguishable union 
exemplified by the commingling of milk and water. For 
examples, se¢ eftgdiyeata. Also Rudrata’s Kdvydlankdra x, 25, 


. geraareara: 


The simile of the raising [with the hand, one scale] of a 
balance. , That, of course, causes the other scale to go down ; 
and so the simile is used to illustrate the bringing about of! 
fwo or more results by one operation. ‘It occurs in the follow-* 
ing passage of Pancapddikd (page 88):—“ad wala at 
fades feed + AaTMATHa aa aM Wag ge gala” 
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gaa qeagad agatitreaaaa at a araPrgrs qet- 
MATAR FAAS: | TNgaaacaae: afar gar- 
FMAM aMadaesd FAIA Temas TaMMAAaesT ATT | 
aq anAaHe CMIAMT AAAS BeBe” || In commenting 
on this, Prakas‘Atman saysi—“aeqfqucaranigeataaaer ateadt- 
aalate arrate aagaacarae eter”? 

' Other good examples of it will be found in Nydyavdrtika 
8, 2, 12 (top of page 412), the substance of which is reproduced 
in Nydyamanjart, page 456; in S'lokavdrtikatthd, page 811 
(where it is seen in conjunction with the gaqamacafaterara); 
and in Vivaranaprameya, page 99, line 4. 


FIRS A IMT: iH] 

The simile of the grinding of chaff. Used, like fqeaqu- 
ara, of any unnecessary and useless effort. It occurs in 
Padmapfda’s Pancapddikd, page 68, as follows:—“aa gear. 
tdeqasaattaa aaa ae Bart Aerdararatiorls ay 
a feaht same ager areqedriarat gravest ar vada 
Rararq” 1) Also in the Hitopades'a iv. 13:—“arareit g- 
Rewer quaveda | faqad Useaigathas Array” U 

Sures’vara too makes very frequent use of it. We find it on 
pages 676, 1036, 1384, 1505, and 1572 of his large Vdarttka; 
and on page 176 of his Tasitirtyavdrtika, 


The nyAya is not in Raghunftha’s book, but he has others 
of the same meaning which I have not met with in the litera- 
ture; namely qwaraarata, and aéagtanoreaa. The same 
idea is expressed in the following sentence of the Nydyaman- 
jart (page 645):—“Prat arat ead aat ar aria atarfaeta- 
garda aad ave adidisaratieT anata ( pasa 


Pees, 
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gag gra 
This saying is explained by TArdndtha as follows:—“qerg 
goa efa vara 7a aftargaaat gent ft atftar stsareatstrertt 
Ql aa TATA AAA”? aay would therefore seem to 
mean “Let this evil fellow, my opponent, chuckle over his ap- 
parent success in this argument, but what about so-and so?” 
Ihave met with it in Advatiabrahmasiddht, page 14, in the 
following sentence:-—“qureq fhahtiawganiaa | agi adil- 
Rare: & a aia | saasaseet Aaa fafraraarereta 
grasa Sransft a fate: It occurs again on page 16. 
In the Bhdmati, page 248, we have it'in the form “qerg oe”? ' 
as follows—“aaq qyenaat afore teat aA wa welg- 
wae | Ga AAG aa as Temarerala gud: 1” This is de- 
cidedly the clearest example. In his translation of Haridésa’s 
comment on Kusumdnjali i. 8, Prof. Cowell’s rendering of the 
nyaya is “the principle of satisfying an opponent.” 


TUAVARCAT: | 


The illustration of the caterpillar. This illustration is used and 
explained in Brihaddéranyakopanishad 4. 4, 3 as follows:— 
Cara DASH DIA WaT HAART Teta 
arated oat Aearfzeat Ta eeaeTA TAT RATT TS 
acta’ T include it because it is found in eg buat 
list; but it is of no practical value. : 


 goreforrareara: WN 


. The simile of straw, arant wood, and tha burning gem [as 
means of producing fire]. The kind of fire produced by each 
varies (just as that of a lighted lamp differs from that of burn- 
ing wood or cowdung); and the method of production, ‘to, is 
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different; that being in one case blowing, in another attrition, 
and in the third the rays of the sun. _The application of the 
nyaya will be seen from the following passage of Nydyamanja- 
risdra, page 8, line 5:—“aq azar: gatiaqieaaa Aacdahrag 
Wage we Aaedafastaat a aeraaaiste: Hea aATaET 
frdantratersesta’?. For an interesting discussion 
as. to the ‘capacity’ (grt) residing in straw &c., see Kusumdn- 
jali pages 58-72, and Prof. Cowell’s translation, pages 6 and 7. 
The nyaya is not included in Raghunatha’s collection, but is 
explained in the Vdcaspatyam (8. v. -qrq) as follows:—“anutats 
afta, adage sae, alrraate wet ata at, ta 
afgcarakad aia god: Hod WeTTEATINT | Gd AA BEIT. 
Wedge Sida sah HRIATALSTS FT Aa Tae Ta”? 


ATA Ul 

The simile of a man carrying a vessel full of oil [and who is 
to be put to death if he spills a drop of it!], This curious 
illustration is given in Bodhicarydvatdra, vii-70, and applied 
to one who has adopted the ascetic life:—“Qeqrratt agetaea- 
wefva: | ales wea: ATT sect.” 


| wath Foe I 


One should abandon am indiv'dual for the sake of a whole 
family, This is the first pida of Hitopades’a i. 115 which 
reads thus:—‘aads guard Tad Fo UAT | ant TTTETT 
area grat asia’ It is quoted by Anandagiri, in his com- 
ment on Brahmasutrabhdshya 1,1. 22, as follows: —“earstaqs 
goa ga arengaeiat Tale iagGaS AAR aT 
gure” | Raghunatha expounds it thus in the Laukihanydya- 
sangrahu:—“aiyaaaiaa wa agdelitadiaeiar a. 
aeiiaa Rie: dindes gid Gamat as Ewered off 





WE 
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sara: waa” 1) Further on he says, “qeg usteatata =r 
agate disci fade egtestaarae: sire a aie 
sqranraaat aiaaaa”’ nA nydya of similar import to the one 


under consideration is “agar agert ae wale oftea:,” 
which see below. 


areeuaaterara: 

The simile of the fire which has consumed ithe fuel [and 
therefore goes out], This immediately follows the qwaaq- 
jet in Raghun&tha’s list, and is meant to teach much the 
same thing. He says—“qartvrnt ta asda aaaa 
aneaia aafa gdaq” We havean instance of the employ-: 
ment of the figure in S'vetds'vatara Upanishad vi. 19; and again 
in S‘ankara’s bhashya on Brakmasdtra i. i, 4 (page 76), and 
Sures’vara’s large Vdrtika pages 1593 and 1840. ‘The follow- 
ing is Paramdrthasdva 77:-—“‘qat SARS Aa: Fas 
Beal | SI gat ae: adr WAST” 


vy aftseara: lt 


The simile of a man with a stick [or, men with sticks), The 
first instance, which I know of, of the employment of this 
nyéya is in a curious passage of Patanjali’s on Panini 8. 2, 83 
for reference to which I am indebted to Professor Kielhorn. It 
occurs also in the Nydyavdritka on sitra i. 87. In this, and 
in the preceding siitra, there isa definition of uddharana, 
in the course of which the term aeaatal occurs, In regard to 
this the Vartikakara remarks:—“aey g aeNaTdleergaraat 
fuasara aad) aaguaitGeaa at waelterata ar watz 
aafe aagunitieada sw wh ahemeeemistt aaa at 
wad weaefe agdaet safe aaftg mad sagt 
wurata | tat gordi a @feaqi aftsearreg at aearetite 
a@ ardl Asawa Ate @ Vala aA” tt 





38 


The following from Vacaspatimis’ra’s Tuttvabindy closely 
resembles the explanation given of the ofrara:—“ 
media Gg qeagiey aqey weqntig aagratiaenaaare- 
fsqearte wfitae:” 0 


qIAeq energy: II ; 
The maxim of the Asuras, Ddma, Vydla, and Kata. This 
is expounded by Raghunatha in the ‘following manner;— 
“qasaienceaat 4 aa Mengrad | Weraraceraa: Adar aseq 
y gale alae ge sagt aA | Taare 
Raa aTadseMeaa pet = adtia atatay- 
sami ama gia aaa sah: | qmearencreateaisge: aator 
ear Rita a aerenniga Fatfeyoiinet at aera 
maceet waalteaia sata ste ctr uu wafer sare 
eraadia aaa elena 1 asaguata an F- 
Wahi dagteqargaa Ratnad sar git daa 1 wee: 
aaa qeea:” |) “Vasishtha,” means the Yogavdsistha, in Book 4 
(chapter xxv—xxxiv ) of which we havea detailed account 
of these six Asuras. The verse quoted by Raghunatha is not 
found in the printed edition exactly in that form, but 4. 34. 86 


reads thus:— 
“SASHA AIA AST WAT | 
Mawar aaeg carey”? tt 


There is one of similar import in the opening part of their 
history, and Mr. M. R, Telang has pointed out a third in the 


closing part of chapter xxiv. 


FTATTAT: Il 
The simile-of Arjuna. Used to show that something, 
though once done, may be done again, as in the case of Arjuna 
who defeated the Kuru race after Krishna had already defeated 
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them. Raghunatha says — “Reranraftar ares 3a aaa 
wae haa waar: | gag: 1 ‘Restated 
ornfaari gat aaa aff: | aetatted waa era tease 
gat ga: “ Knowledge effected through Vedic sentences de- 
stroys that error termed the world, which had already been 
destroyed by oternal knowledge (Self, Brahman); just as 
Arjuna slays again the Kuru race already slain by Vasudeva.” 
The verse is Sankshepas’dréraka ii. 88, and the translation 
is that of Mr. Arthur Venisin the Veddntasiddhdntamuktdvalt 
(page 174.) where the, verse is quoted. 


MeAISSeqaT: Ul 


The simile of grain and its husk. The earliest example of 
this figure is in the Brahmabindu Upanishad, verse 18:— 
Coma Fadl aaaraad: | geet acai usg- 
syararga:” i This verse, with others of similar import, is 
quoted in Pancadas’t iv. The following, from Bhdmatt, page 
54, appears also, without any acknowledgement, in the first 
chapter of Sarvadars'anasangraha:—“aastttaqat g:aana- 
aft dea Gaal dead | aaa! weal qaeT GaTeEreR- 
raat SF wage saga faaae 1 aM ay aia 
agar araraeda a araaied atagaare Prada’? tt 

Vicaspatimis’ra, however, was not the originator of the 
illustration. Ib occurs four times in the Mahdbhdsya, namely 
1, 2, 89; 3. 8, 18; 8, 4, 21 ( vart 2); and 4 1, 92, ‘Tho following? 
is the passage, the substance of which is reproduced in the 
Bhomatt and Sarvadars'anasangraha:—“eieaqarht | anfsaart 
ares AGM araliaaeata | s Wages Aaatgy GIST 
agate 1 dar ePaatieet balla a kab atradl- 


AeA | A Baqaret Aaa WHaPvepiya _ See, also, 
Nagojt Bhatta’s paribhded 78, The nyiya seems to have'a 


different application in Marathi literature. Molesworth’s defini- 
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tion is. as follows:—“The law of the’corn and its straw. Conquer 
the king and you conquer his subjects; accomplish or acquire a 
matter and you attain all it sustains or involves,” 


Tag went Fuca afaaaaft ar 
am: faetat wate i 
A Bréhman does not become a Kirdta by living on the 
Sdlagréma mountain filled with hundreds of those barburi- 
ans! This is equivalent to our saying, “A horse does not be- 
come an ass by being born in the stable of the latter.” Compare, 
too, Sankara’s “a gawra at werratsaRreqeissrtey” in 
Brahmastirabhdésya 1. 4.1. The saying as given above is 
found in Vacaspatimis‘ra’s comment on Yoyabhdshya i. 5; and 
he makes use of it again in his Bhdmatt i. 1.5 (page 126) in 


the sentence “saat Ruaaadaieatraterd areonrarareany Ri 
waearga: Ut 


a agtoaquiee Tad TaTTT Il 


A thing does not become imperceptible because perceived by 


one who has ascended a mountain peak—This saying, quoted. 


from Trantravdrtika 1. 2. 2. (page 6), appears in the Vydyam- 
anjart, (page 422) in the course of a discussion on the sddhutva 
and asddhutva of words. The passage is as follows: “ag af& 
ataauibda seta arpararaa sara: Haas ere 
agaist afigde | Ta aged Tae & ghqalaet she 
ay dia: | Sareniazaarersicsa Ma IMATE | eet 


ARTO LTRS MTA T TA eA TT HARTA SET 


aware ‘a aigRagared Tet SSEeE a Ww oe quotes it 
on pages 96 and. 222, also.. : “ oH 
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aetaeeara? 


The simile of the wnion of man and lion. Used to illustrate 
a particular kind of Alank&ra consisting of a combination of 
figures. See the quotations from Sarasvatikanthdbharana and 
Kuwoalaydnanda, under efteeizcara. 


a f@ fae fied faftag sasaa Pale fafeear- 
feara satfaqa 


Blame is not employed in order to blame something that 
is blameworthy, but rather to praise something other than 
that. This is the form taken by the nyAya in S’abara on Jai- 
mini 2. 4. 20. In Tamtrandrtika, page 16, it appears as ate 
facar fare Pag sada aff g AR ig,” and Anandagiri 
quotes this reading of it in his comment on Brihaddranyako- 
panisadbhdsya 2. 5. 16, 


The following passage from Agamaprdmdnya, page 51, ad- 
mirably illustrates the meaning of the nyfya ag Ae aad 
TaTATAMADIT aaheqaatag | sh wad Aig geartae- 
ward: ase Fe areraefiaartae | ata i Teta: | 
a f& fear feet ag sada aft g APeoaentaa | waz 
FHA AT Mata & aga’ gugadtaeat aaghaatar 
ofa wera | wat araéa (iv. 124) 4 

‘Ra tadaet ayageg ATT: | 
waagey fea: area Aaa? 
aft aadaftear gavaanararat | aa at aa | 
* Sera apat Fat wid Saat! | 
aaa HARTA I A 
Feed 3 gee a Serant aaishsT 
ACM TRA FEI gTAy Il 

ga Femail gartoa Fees | wa qarraiahs 

aa” Wy 
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Another reference to the nyfya will be found in Nydyaman- 
jart page 273. 


af wala acy: staat etorarase Ul 


A hyena does not find a suitable opponent in a young 
fawn, This may be contrasted with the saying “a f& qalz- 
arate eieara: afer wala.” It is found in the Nydya- 
vdrtikatatparyattkd, page 33:—“geraet f fara: sfaqett waar 

ag gasivaatt ia aval ag: afeaat eRoaana Reg 
aranghanrmataetansive fraaera” W 


a fe fagen: ada ereat atefiact a a 
am: aecttfa sat aeteet UI 
Men do not refrain from setting the cooking-pots on the 
fire because there are beggars [who may come to ask for some 
of the contents], nor do they abstain from sowing barley be- 
cause there are wild animals [which may devour it]. This 
oft-quoted saying appears three times in the Mahdbhdsya, 
namely in 1. 1. 89 (vart. 16 ), 4. 1.1 (vart. 15), and 6.1.13 
(virt. 18), and this is probably the original source of it. I have 
met with it in two of Vacaspatimis'ra’s works, as follows: In 
the Nydyavdrtikatdtparyatikd, page 62:—“a} aeaa FaAtaat 
aarant agahrat garter gfe aft gue qatgirattadd ga 
aataha | 7% aa: axe area aeared gat: atta erent 
arfistiaea gi” 1 Similarly, on page 441: of the same. In Bhé- 
mati, page 54, we road: —qerrg UMM GSAT ATM alg: 
firs ot ged wRarmghrag | 4 fe aT: ardife aieat ward R- 
gat aati ereat atestiaed” il The same passage, with a 
good deal of the preceding context, reappears, without acknow- 
ledgment, in the Charvaka chapter of the Sarvadars'anasan- 
graha, We find the saying ina modified form in the Panea- 
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padikd, page 63:—“orissittarrarenaRant RyxRras SEA 
aatiant gig afatraaes sar: 1? It appears in this 
form in Jévanmuktiviveka, (page 8) also, and is there ascribed 
to Anandabodhacirya. See his saoratet page 21, ‘Then we 
have the well-known verse, Hitopades‘a ii. 50:— 


“Tea AANAT: BTYRIT BATA | 
Seafilarargrardio gaa 1? 


a fe wait ceded seagea 
eI I 


Not.even by the employment of a thousand different ‘pro- 
cesses can S'ydmdka grain be made to germinate as rice, 
V&caspatimis’ra was fond of this.kind of saying. That above 
is from his Nydyavdrtikatatparyatika, page 55, and another 
of the same class occurs twice in the Bhdmats. On page 180 
(1. 2, 18) “a Rog weg Fesdisarad,” and on page 704 
(Ass 1.) “tag gordiongergaciaa’? | Compare, too, Manu 
ix, 40-—“oagd wranaftaaamaa | saa afk agit aata 
miata’? tt They all remind us of those sayings from another 
part of the Orient:—“Do men gather grapes of thorns; or figs 


of thistles?” and again, “Whatsoever a man soweth that shall 
he also reap.” 


S s 
af aetonaed: desta wé waa | 
Not sven a thousand blind men can protect a house from 
robbers. This is another of the sayings of Vacaspatimis'ra, and 
is found in his tik& on Nydyavdrtika 1. 2. 2 (the definition of 
wey). To see the aptness of the saying it would’be necessary 


to transcribe a lengthy passage of the bhdshya and vdrtika 8 
but the scholar can easily refer to them himself. 
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af adteoratrar @ STATsasaraze tt 


The edge of a sword, even though very keen, is not employed 
to cus itself, The nydya is found in this form in Syddvddaman- 
jart, page 89, in combination with that which immediately 
follows; and Mr. Thomas, the Librarian at the India Office, tells 
me that hehas met with the two together in Nagdrjuna’s dagq- 
deaferaca, but there the sword-nyéya takes the form of “a 
R aquest Baad Ba aaat wale.” In Madhyomaka- 
orétti, page 62, it again occurs in conjunction with another 
simile:—“qarft ara quarraren attra a WTA Se 7 Bar 
Frat agatgert aaa wg &e” For the latter, see Third 
Handful. Further instances will be found in Tdtparyatikd, 
page 255; Nydyamakaranda, page 181; and others of a like 
nature in Venkatanatha’s Sarvdrthasiddhi, page 391. 


a f& afafaatstt aeag: SeReTAAS 


No young actor, however well-trained, is clever enough to get 
on his own shoulder. This is Mallisena’s version of the nyAya, 
as cited in conjunction with the cognate one above. In Brah- 
masttrabhdsya 3. 3. 54, S’ankara quotes itas “a f& az: Br 
ra: aeaearaahatienta.” In the vartika on Zatttirtyabhdsya, 
page 108, Sures’vara puts it thus—“areé wenraatag frgoisdie 
avars:’’) Other varieties are the following. “a fe qfatadistt f- 
Sat AI HATA FISMAEN’s, Bhdmatt 1, 3. 41 (page 277 ); 
“a f qhruaish zag: aerated gala,” Khandanakhan- 
dakhddya, page 592; and, finally, “a f& agadisht azag: aep- 
aqatea ada’, Vidydedgar? on Khandana, page 57. It 
will thus be seen that no two authors agree as to the form of 


the maxim |! 
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qT aorey seta: sears caTarata Ul 


A lamp does not illuminate until it [i.e its light] reaches 
the object to be illuminated. It therefore comes under the head 
of sreqari, for which, and its opposite, see Nydyakandals, 
page 23. It occurs in the Vydyamanjaré on 5. 1. 7 (page 624): 
“ast 8g: area at anet aratgarea ati aren Sz gaidereren- 
arateniadt) & ae are arad tahate: | ager a aaaEeaag- 
qaaafarastt | a mare adiq: caret saeraraete” 1) Also in 
Tarkikaraksd page 271: — great geet eet sergranret 
sdig: carafe.” Then in Sarvdrthasiddhi ( on Tativamulktd- 
kaldpa i. 32) we read:—“‘arrgieqret aaa THR 
ATH A SIT: HBTTARAAAT aT eat seq? Compare Nagar: 
juna’s karika vii. 11:—“gypdig adie ae at Bed aa zee: 
adaieet a at Petree? n ; 





Weqes WUey: | 

One person does not remember what another has seen, ‘hig 
is the first pida of Kusumdnjali i, 15, the whole yerse being 
as follows:— 

“Aas TAA AS ATATATT | 
aeaadaat ake 7 a Tedd RR” 0 

Professor Cowell translates thus:—*One does not remember 
what another has seen; the body remains not one and the same 
from decay; there cannot be transference of impressions, and * 
if you accept a non-momentary existence there is no other 
means.” The kariké, however, is hardly intelligible apart from 
the preceding context of which it is a sort of summing up. The 
nyfya did not, however, orginate with Udayana, since itis quoted 
in Vyasa’s Yogabhdsya iii. 14, and in Nydyabhdsya 1.1.10. It 
is found, too, in Sydduddamanjart, pages 61 and 154; also in 
Nydyamanjart, page 487, line 10, 
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at aera: aaa aes gear rafea 


Not evena thousand blind travellers cun discover the road 
[to be taken]. ‘This is contained in Bhédmaté.1. 1. 5 (page 124), 
in the following passage:-—“a {& STAT HIARAS STL ASAT 
aA BIAaTAaT agua Fant aT ateggraert \ 
at aeder: qeaate Test: TeIte ated | sgn For Saat a 
ua ate Aneel aaa: Sstviwamt 


qUSRASIS HANA: FATAAT | 

li is better to leave this untranslated. The qugqiqreata 
is found in Vyésa’s Vogabhdshya ii. 24, as follows:—‘‘at=q afax- 
medina | gaa amariiediad | mee aniga 
aaaadt & uf fart ae vefate a ate BARE 
arena’ y On this Vacaspatimis'ra remarks:—‘ayq 
aGrawe: Jaci wesitrerageata” The nyaya, as given 
above, found in the Nydyavdrtikatdtparyatthd, page 29:— 
ate & yet Fert ae aIaTATAA aaa THT TET AeA 
ffaraada ceraaisht ada art araag | satan aa arta 


ave: | azaereaggia Bera: garetalea’”’ | See, too, Citen- 
iihs ii. 26 ( Pandit, vol. v. page-514).where-reference is made to 
Vacaspati’s use of the nyaya; and the.same objection is taken 
to it by S/riharsha in the Khandanakhandakhddya, page 354. 


qTaarieaar UI 


Professor Venis tells me that the Benares pandits regard this 
as a shortened form of the RAUTARTAT (or which, see the 
First Handful of maxims), and that it means “unduly exten- 
ding one’s claim or one’s position generally.” Its equivalent in 
Marathi is qr gaze, which, Molesworth tells us, means “ to 
establish one’s self freely and fully: to extend one’s power far 
and wide.” He gives, as an example of its use, the MarAthi 
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proverb “agra Rat strat We Wa vadt;’’? which: is: the equi- 
valent of our “Give him an inch and he'll take an ell” In the 


passages, however, in which I have met with the expression, it 
seems to employ a dogged adherence to a position in spite of pre- 
vious failure, and when there is little prospect of further success, 
Two passages in Upamitibhavaprapaned Kathd pages 798 and 
907, seem to confirm: this:—‘ugegazaretet FA TETAS 
faaag: ation anita ag seaa:” 1 “adt arene: ade 
qeeqa: | fadisé damesa Feat qanaTterq” There are 
two other instances of it on pages 656, 657+of the same, and it 
occurs three times in the Nydyamanjart, as follows, On page 
113:—“ed f fafa sarangi tranarsaagean Rawat 
qathraaaaas Teaat BS | Sead | genes aaah 
equctiiaehiar at + qeneto iret rarenrareansahraeat: 1 
On page 121:—“e éfetaraies a: afrarcaeae | ahatarirae 
Jak: wtateia Rate: aa aeqeaisae es ganar | aa 
afaargaqaigatcat afa:” On page 504:—“a gq a aantadt- 
zt vateit werent adyd aisacansasace anti 
ceatfalt aaa qaragdeatatifea: Wena waa & aq 
qeaaty figdta wet wa: gfizasamg” . There is one instance 
of it in Khandanabhandakhddya (page 81) also:—"q jg 
amMwvaMranwaay grasa fare,” which is rendered by 
Prof. Ganganatha Jha:—Nor will you escape from this predi- 
cament by taking the long step of assuming an infinity of 
different kinds of real existence.” Indian Thought, page 17. 


fosgeasy Ht Bie 

Leaving the sweet morsel he licks hishand! It is found in 
Pattcapddikd, page 49, as follows:-—“aqy Jantar sais 
afaatifa RanBramasaataere | asaaramat Be ieee: 
grasa at cdift quaneratiad seid aa” In Raghu- 


natha’s list it appears as fQug fear ae af. We may compare 
it with the saying “git femtimane: aie ue 
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fagacetaaears: | 

The simile of a father’s conforming to [the ways of] hie little 
child. This is set forth as a model for the knower of Brahma, 
that, by a lowly and humble demeanour, he may attract 
the ignorant. It is thus explained in the Laukikunydya- 
songroha:—“eamee  aaasmatageniakmadearararaen 
agen: wim adarg | Gearenantt eeu Ragaratrret- 
Faaisgader: | aferamish ta fears agar 
qamagaa | Seg mga aaegan aazacaratg” Ww In the 
larger work the following passage is quoted by way of illustra- 
tion:—“agth Tat | vee atigezann ahigee yeaa i waeaat- 
gana ada afcar aa: aiffeeansat at area eaftart sar | 
a ant a eae ae Tega stead u Rega: eqaarat at grat 
Beg) ae Beg Sct are ataaarstg 7 The “elder” 
is Vidydranya, and the verses are Pancadas't Vil. 286-288. 


faraat Paraarstaret Faz 
Pisécas should be answered in the Pisidca language. 
This nyfya is found on pages 214 and 410 of Sarvdrthasiddhi 
(on Tattvamuktdkaldpa ii. 49 and iv. 18), in the first instance 
in conjunction with “oeata eat afe:”, with which it is clearly 
synonymous, See “great qereeat ate: 


a |} 

The smile of a stout cudgel. Sucha stick, hurled ata 
yelping cur, may at the same time strike and silence other dogs 
near it; and so the nyaya seems to be used somewhat in the 
sense of “Killing two birds with one stone.” Itis thus de- 
fined by Raghund4tha:—“ugariaeraeiat Ara Bea aa- 
canaratraset aat Rast vat gesqsrarrae | ae aEat 
gat aca weer ga: wena afa: geeged Feu seal 
AM ASSMAN: GEM ATATHIVTATSMAUAA AYTET “Ser: 
aalaed’ Tanga ea guenaaaeranearTagaett 


| 
} 
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gaaed eer anna area sas area AS Ht 
The simile is employed in this sense in Advatiabrahma- 
siddht, page 100:—“q 3¢ dread aaagn ata anaes 
featarad sft asta | ta Safes ga ‘sea: aa’ 
ghtatfest ‘ale: aa ghtattas dice aaslt tautahimana? 
It is akin to ;arqayfrakoar, which see in First Handful. 


qeTaT | 


_ The simile of a lamp, We have here another of the many 
lamp-illustrations. In Mahdbhdsya 1.1. 49 ( vart, 4) an adhi- 
dra is said to be of three kinds, and in the first it is likened. 
to a lamp in the following words:—“afaaeaen: aa wWeaAhT- 
saeata at adig: gosaiea water: af agnfisaea.” In 
the opening part of 2. 1.1, where the question is asked “a: qa- 
giranrRarantag,” the paribhdsd, and not the adhikara, is 
likened to a lamp, in the same words as above. ; 

Nages’a (in vol. iii, page 8 of the Uddyota) quotes the 
following verse:— 

“qaaafaar mreaaaa aie digas | 
Gat cargat arat gaat saa? 

* We find the same figure in Jaimini’s sitra 11. 1. 60, which 
S’abara explains thus—“‘gdiq upfaenet Baraat Tarawa: 
we aera ssatsa: waaay sie.” In dealing with this 
adhikarana Madhava substitutes the figure of a single dancer 
amusing a number of spectators. See the aqua in Third 
Handful. : 


. 
gash fe ofaftera ef sara: 

- This ny&ya, which is quoted by Amarad&sa in his tik& on 
Veddniasikhdmant, page 262, is apparently another form of 
the more concise gasaqfaaa which, as it’ occurs in the, Yoga, 
section of Sarvadars'anasangraha, is rendered by Prof. Cowell. 


P. 2. 
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“Express negation.” Ina footnote (on page 250) he explains it 
thus:—“Where the negation is prominent it is called prasajya- 
pratishedha; but where it is not prominent we have the pary- 
‘uddsa negation. In the former, the negative is connected with 
the verb: in the latter, it is generally compounded with some 
other word; as, for example, (a) ‘Not a drum was heard, not a 
funeral note’. (b) ‘Unwatched the garden bough shall sway’. 
The former corresponds to the logicians’ atyanidbhdva, the 
latter to anyonydbhdva or bheda”. 

‘In the Vacaspatyam the nydya is quoted under sasanfiaea 
as follows:—“nasa TAR GETANTAS AASATT: | STATA | 
‘cae eatin et aaa aitaminaa fee: | aa art 
ei areencrara aren Said Fears Fae var aera gfe faa: un”? 
According to this, then, the meaning of the nydya is “that 
which has been applied or asserted is subsequently withdrawn 
or denied.” ; 

Both the forms of negation are contained in Mahdbhdsya 
1. 4, 50 &c, in Vdkyapadtya ii. 86, and in Sures'vara’s large 
vartika 3. 9.73 Verses defining the two are quoted on page 
214 (Chap. vii.) of the Séhityadarpana, and renderings will be 
found on page 254 of Mr. Pramadadasa’s translation. Compare 
Molesworth’s definitions of the terms. : 





. gvarafaaans aawe | 

* The principle that whatever has no result. of its own, but dg: 
mentioned im connection with something else which has such 
G,result, is subordinate tothe latter. This is Dr. Thibaut’s 
rendering of the nyaya as it occurs in Brahmastirabhdshya 
2,1. 14 (page 443), and he explains it thus in a footnote— 
“A MimAnsd principle. A sacrificial act, for instance, is in- 
dependent when'a special result is assigned to it by the sacred’ 
texts; an act which is enjoined without such a specification is 
merely auxiliary to another act,” The source.of the nyfya is., 


’ 
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S‘abara 4, 4,19, and Madhava applies it in, Nydyamalgvia- 
tara 4. 3,16 (stra 37), Ihave met with it also in ‘Nydya- 
vdrtikatdtparyattkd, page 178, line 2; and in Véivarana- 
prameyasangraha, page 117, line 11; and page 147, line 9 
from bottom. +) 


THAICTT TTT: tl 


‘The simile of the capture of a crane: Raghunatha explains 
it thus:—A man wishing to secure a crane puts butter on its 
head, which, when melted by the sun, goes into itseyes and 
blinds it, so that he can then take hold of it! He clearly took 
this explanation from the Tattvadtpana, a commentary on the 


Pancapddikdvivarana, (itself a commentary), and I subjoin a 
portion of each. Vivarana, page 283, line 4:—.. = 


“og earpitat anredezanr AMANIATAAOTAITAT | TS ANTTET 
gonifit: sot aeraiertadorgrae saaivases at 
aa USTs TAT Tua ga dist aeara:” On this the Dipana, 
page 779, bottom line-—“gaqey gf) asarqamiaena qe: t 
aanen % IT gla Faker aracliradialaeearatia: 
Peghiaat: wie aaeo gaeitls afagoale: sae ae 
agra | THAI as aattamaagTs: | aka ve 
ada aeraaist? gat.” ‘Then follows his application of the 
pyfya. Both writers evidently regard it as an illustration of 
something ridiculous; and to me it recalls the nursery tradition 
that the way to catch a sparrow_is to put salt on its tail! 
Raghundtha, however, classes it with ny&yas deprecating a 
roundabout way of doing a thing. Amongst these he gives the 
ZIsaqaay, where a man whilst looking fora stick with 
jwhich’ to Killa” snake, comes upon an axe; but instead of 
using that against the enemy, he goes out to cut a sick with it, 
In Vivaranaprameyasangraha, page 262, line 9, we 
again find the agararara. sl saison 
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bsfercanotsrreea Ut 


The sllostration of whispering inthe ear of a deaf man, A 
bod example is found in Coat Eran Kathd, page 
1062:— rage 

A HUATUSTA ST FATTATT | 
way aitrarete at TAS’. j 
© Compare the following from Nydyamanjart, page 450:— 
agra wat TMaRae Gate sat Agearangary 
>.>? Also the expression “afyettaa maag’’ in Naiskarmya- 
siddht iv, 21. For similes of a like kind, see aqwatizaeqry, - 


agherrenalreara: sh 

The simile of a lamp.in a vessel with many holes, - Raghu. 
natna explains it as follows:—* aTUTENT - -afetiitaa 

Raa diate care Rerrasit fra a se 
aa gt Raut agieqaerdiveraisaaclt | ott lb uae 
ar Srereciaarae Atafroratata aterey ‘arnfing. 
qaqeRuareaarntiat Bt TA J cee aS atl 
aaa Tea ATTGMTAATAK arma sigeqdt aa sé 
siehronada’ afer? The above is verse 40f S’ankara’s poem, to 
the exposition of which Sures’vara. devotes 87  verses.in. hig 


Méanasolldsa. 


MCHTMATCTAT: Ut 


"Phe illustration of the lowering of one part ‘of a load [and 
go easing one’s burden]. This is found under Tantravdrtika 
1,3, °22 (page 222)—“‘eeqtaarnacat aaa a aera 
aqratartatatenaand Gatenqaaaat arse”? Prof, 
Gangfnatha Jha renders the passage thus:—“When a certain’ 
conclusion tothe contrary has been laid out in an exceptionally 
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strong manner, if one proceeds to immediately -point ont-thé 
true theory, it involves a very hard work; and hence witha 
view to lighten this burden, the present stra proceeds only to 
weaken the contrary view by throwing it open to doubt,” . 


- Jayanta Bhatta reproduced this on page 419 of the Nydya- 
manjart as follows:—“qaqftrarmatragemtataacy suet 
qara seeds wee MIRR MATT Sat: 
mag IIa.” 





APRATATS EAT: U1 


_ The illustration of the three Asuras, Bhima, Bhésa, and 
Dyidha, See this explained under Sasa weaHeeaTT. 


afore: II 


The simile of the bird Bhilinga, It is supposed to say “md 
sdhasam,” “don’t do anything desperate”, and then does 
desperate deeds itself! The purport of the nyaya would 
therefore seems to be, “Practise what you preach”. There are 
two references to this bird in Sabhképarva. The first is in 
xu, 18 (Bombay edition ):—“q mannii ania ag aale 
mata tata area waa afeeastraar’ 1 This is explained by 
the second passage (XLV. 27-32.):—“syy Sait a > gta: sata 
aa ANA | Aaa Bis TF qaehdar uo u assets 
qa aaa: We 1 aise ae: Gat ara: qaeasiaafear: We AT 
aeaads a aad aad fe | area aRAAtdia aT aragerat 
uagn a atans visa gaeee area: | eaeahied: 
FATITASTATA i Ro Fesar at  faea viva saad 
AgaA TAME AT aa TAIT uaa sat ARTs vlor 
eiradaas | wieaizerat & aedtisha waa aA: azn In 
the Calcutta edition of 1834, the chapters are XL and XLII res- 
pectively. Raghunatha’s remark on the simile is as follows:-— 
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“ay afarada qutaagae: at a Taste: ashe 
qitiacarernen: | yfsater: galt at Mee Sea Te Geet aise 
eaerded ataed Rreadifa seq wv’ For the following 
interesting example of the application of this ny4ya (though 
the bird is not mentioned by name) Iam indebted to my 
friend Mr. C. H. Tawney, C. I. E. It is found on pages 188-9 
of the Paris'istaparvana:—‘aa: PASAT = maT Brera | 
AIAaTE aca sf areleat Aan 189 TAT ew: GH TTT 
ghiarhisa: | sare erent feet Aaa ARAVAE U GV Ul URE | 
Feet ad waea aft ieneg queens a aaisit Aira 
83 Waar a Gama TANT | Seawall TaTSt aT 
aVETST tl Vez Ul AT aleatala gs: A WeniaaEs: | Tea 
ang gear ahaa i eeu arencalaia amenataae 
algued aaa aeisget seta au see wheat ang. 
ge aqeegacom | aqhaaigeania Alea: U aee 1 
‘An interesting conversation on the inconsistency of not practis- 
ing what one preaches (though notin connection with this 
ny4ya) is found also in the Bhdgavat Purdna x, 33. 27-40, 





waaay: 


. The simile of the reflections of a madman, ‘The story con- 
nected with this is told in the following passage of Atmatattea. 
viveka, page 64:—“aafpurrad fh a4 Waarnets | aane 
Rakes usage Bxcaralies Baked Pera eR. 
gitawaet wrarades ass a | agraraast ‘Wargrave 
aq afaeht a aaa: aie qearartaaareg” | Tear aise aa egy 
ae oat etd G1 aa ae qiguanewiedaTs | a aig 
BS SaaqeIanars | A TAIT SISMAMATAT | 7 Tastee 


aremaieennaa | tata BRaeeira: | Peas eerey’ 





fraaara”N : 





* Pancatantra V. 41 (Indische Spriiche 1221 ). 
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alerrarattraraeaat: It 


The supposition that the light of a gem és ttself the gem. 
This follows Mr. A. E, Gough’s explanation of a slightly 
varied form of the nyaya which is found in the Bauddha 
section of Sarvadarsanasangraha, He adds that, in this case, 
“we may yet handle the gem, because it underlies the light, 
while, if we were to take nacre for silver, we could not lay 
hold of any silver.” The correctness of this view is established 
by an important passage at'the beginning of Pancadas’s 1X, 
which treats of eqtq as a means of arriving ata right know- 
ledge of Brahman. Such meditation, being directed towards 
Brahman with qualities, is of course erroneous, inasmuch as 
that Impersonality has no qualities; but it nevertheless leads to 
the underlying nirguna Brahman, just as the mistaken notion 
regarding the sparkle of the gem leads to the discovery of the 
gem itself. This is styled @atfeara, an error which has a 
corresponding reality underlying it. To mistake the distant 
shining of a lamp through the keyhole of a door for a gem, is 
an illustration of f§qarBsta, an error entirely devoid of an 
underlying reality. The passage is as follows: —aformetqsratat- 
Hhigartrarad: | Reagan ATsskat ww 2 wae 
qstavrarradda gen af: | ead gietoera ae Ae TUT 
WAU Tae eat alas: | saat atraleeq Great 
aia gay Ue wa weet altdigaat saRraaa 1 saat 
aaa SAV watt: woe u AemmatenRalidarke: 
ead: | aeurraenta: dasa sae 1¢) The commentator, 
Ramakrishna, ascribes verses 2-5 to a vdrtika; whilst Citsukha 
Muni, in his comment on verse 2 which is quoted in the 
Nydyamakaranda (page 148), names Dharmakirti as its 
author. This is not improbable; for Dharmakirti is known to 
have composed vdréikas on the works of Digniga, a:famous 
Buddhist writer of the sixth century (See Mr. K. B, Pathak’s 
paper “On the authorship of the NyAyabindu”). In Mydya- 
manjart, pages 24 (line 1), 83 (line 4 from bottom), and 158” 
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(line 10), the ny4ya is found as afraniiaateag. Then on 
page 308 (line 9 from bottom) there is the following passage 
which corresponds with the extract from Pancadas't, namely:— 
aa qeataqie saderaenie acarafatecateraarat 
sGanaaasarniaa matt afigen sada | FAT HSSqAt 
aan snaizeradam Breast danas wa alge 
ga@aura: t) The nyéya occurs again on page 317. 

Other references to it are S’dlikd, page 22, line 4; Nydyca- 
kandalt, page 190; Atmutattvaviveka, page 45; and Térkika- 
raksd, page 16. 





an 
AU HATSIET: UI 


The illustration afforded by the sale of gems. It is intended’ 


to teach that, in disposing of precious stones, one who under- 
stands their value will derive greater advantage than one who 
is without that knowledge. This would undoubtedly be the 
Gase if the seller were a S’abara and the buyer’ a dealer in 
gems! The illustration is S’ankara’s, and is used by him in 
his exposition of Chhdndogya 1. 1. 10, which sets forth the 
value of an intelligent use of the syllable Om. The passage 
is as follows: —“Saiat Seat aaass AT Ta TAC) AAT g Rar 
artren a) aga Gaat wia..aea tidawt vata” An objector 
here urges that the result of an action does not depend upon 
the intelligence of the performer of it, but on the due perfor- 
ance of the act itself, and he supports his view with the follow- 
ing homely illustration “zé fe Sie etlaat vaadarartagaz- 
aitiesag.” The Siddhantin disallows this, and gives another 
illustration :—“ze f ale afuaaracat: qaemigatass afi 
Aacitanefterg | tara faa arta ge: area 
ag... aia at duaaagenshans wate.” Ul 
The nyaya is quoted, in. a slightly different form, by 
Anandagiri in his comment on Brahmasttrabhdsya 3. 8. 42; 
and again, by Amalénanda, in the same connection, in company 


with the drug-illustration. 
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WUSRTAHIAT TAIT: Ut 


Mistaking bamboos for anakes on the part of those whose 
eyes have been smeared with the fat of frogs, This ctrious 
illustration, taken from S’lokavdrtika, page 520, is found in the 
following passage of Tétparyattkd, page 314:—“q g aug: 
ARAN AATTAAT TTA waTATTTAP TTT ght 
arAag | aalaa sedtat wawranteaaaseg Aa 
faa | ETN ACgaTETTAAy saquTAt cat: | 
dart wae za: arecrgyin aa Sa aan BAT Raa 
qatar aRkiggey | waft aeetei aa a walt aa agian 
guamael eg: ERM a daaeftartaasa: ” ul 


The S'lokavdrtika passage containing the nyya forms the 
second quotation in the following excerpt from Sarvdrthasiddhi 
on Tativamuktikaldpa ii. 64:—“Seraatat estastorar ara 
‘amd we fraraegaa gates ea: 

NS i ‘ a in 5 
MAAMASAAS: Ue | WISP TATGUTs a: giaaer 
pAeGT AMTReg sfawafseer? 1 Another instance of 
the ny&ya is to be found in Parimala, page 43, line 9. 


ATAFATT: 


The simile drawn from fish. It is used to illustrate the 
oppression of the weak by the strong. In Raghunathavarman’s 
list, it follows the gratvgrqeata, and he explains it thus:— 
“aa [ grdtagrara: | qeaawantahe seat TaoRdaAe |@- 
aoa Hawaaaaanat F Akteaaraare: lat sat aerage- 
Rg sad lanfe afet serie aaah seen ‘cata 
aa SISA TRaAENSSA | AMATI diet aeweaTa 
aa 0 FT wast wee Mavicrgata TIITESgEeA FIST 
sar fauraaraaadta srr?) The verse quoted here is 

P.2. 8 
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Vogavdsistha 5. 37. 7. There is a good example of the usage of 
this nyaya in Kdmandaktya-Nitisdra ii. 40 which reads 
thus—“ququiaaat aral Praga: | ger TRedat Arey 
anafxada” | My friend Mr. Tawney has given me a reference 
to the commentary oni, 13 of the same work, and also to 
Kathdsaritsdgara cii. 68 which I here subjoin together with 
his translation (vol. ii, page 390 ):—“areatarensr izaa ashy 
Fae | UATee: GE as aeaaaaeay” “There is no 
race in the world without a king; I do believe the gods 
introduced the magical name among men in their alarm, 
fearing that otherwise the strong would devour the weak, as 
great fishes eat the little” Kullfika gives “qe aveanfranteq:? 
asa various reading in the second line of Manw vii, 20, and 
adds “aa qzardt gdateghia aera wa wilegay’ n 
For this, also, I am indebted to Mr. Tawney. 





ama welatsqess SHAN Ul 


One who has been seized im order to be put to death, 
[gladly] agrees to the amputation of a limb [as an alternative), 
The nearest approach to this ny4ya of Raghunatha’s-is found 
in the following verse of Bodhicarydvatara (iv. 72 ):— 


“argoita: Be SRA BRAHAATHT | 
AGMg lear YSACHAAT TA, ” 


On the former part of this, the commentator says:—‘qy 
annaéit a afk saat Rear qoaadaar a wires rea 
aoaaraTeTd aaa | HATS TIgraNTSTIS aT” | 


— 


i 
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arediteaquitey a cad af: ii 


The bee that knows the excellence of the perfume of jasmine 
cares not for darbha grass. This is found in the following 
passage of Upamitibhavaprapanca Katha, page 1031:— 


“oat wanraaer at feat at Getiead | 
ARTARISH Get Aa TAIT 
Rranitrereast ditdiveat ae | 
ToegTaEt gaera wade UI 
Taal aaa aserahy wads | 
msdineqglaes + wa Me? 0 





araraseaticara: |) 


The simile of a grain of soot in a heap of spotted beans, 
Perhaps akin toa needle in a haystack. It seems to have 
originated in that very ancient drama the Mricchakatika where 
it is found (on page 40 ) in the following Prakrit passage :— 
“qe: Wl att we aa aq amd wetter er 
atgat treet divedi da goer aerate? 9 (saa 
STAIR ATTTAAsa AAT Se eras TAT aTGETAAT ). 
In vol. ix of the Harvard Oriental Series, Dr. A, W. Ryder (in, 
imitation of the gaz) venders it thus:—“But mashter, it’s 
pitch dark and it’s like hunting for a grain of soot in a pile 
of shpotted beans. Now you shee Vasantaseni and now 
you don’t.” 


The nyaya is quoted in Udayana’s Kéirandvalt, page 79:— 
“q g amukinteastanenaeanrenn: a’, and again on 
pages 208 and 451 of Venkatanitha’s Sarvdrthasiddhs, the 
latter being as follows:—“aen areca adit aut at Aerqwad 
PATATAATATLAMAT MAAS sTawas =.” 
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fafierai aétarat a & cera Rar 

If Mithila should be in flames nothing of mime would be 
burnt wp. This is the second line of a verse in S'antiparva, 
chapter 178, the first line being ‘gad ara ada A atk 
aa”. It is used to indicate the freedom from anxiety of one 
who has nothing to lose; like Juvenal’s “Cantabit vacuus coram 
latrone viator.” S’ankara quotes the phrase in his exposition 
of the words “a great a ettae 1” in Brihadaranyakopanishad 
1. 4. 15:—“q area ed aaa | wabrareate Rergare: | aarls- 
gu wares dang aaa A Ta ae faa gut | 
APremi ste aa cate aie agg” N Tt appears also 
in the following verse of the Khandanakhandakhddya, page 


278 :— 


“conte ferret YAGMAa: FT| 
add Miers a F at Tae” 


gfisatatraarrearrs Ul 


Enquiring as to a suitable date for the shaving of onés 
head when one has already performed that ceremony! It 
oecurs in the following passage of the Nydyamanjart, page 
I71:—“aega: arerat araaaet ganratatatet aT wesatt- 

qarranazact ae alld aaree faa aaa aera arat: 
THM 3 aq aps a? This saying was explained 
to me by my learned friend the Principal of the Government 
Sanskrit College at Benares. It is similar to two given by 
Raghunathavarman, namely, “aa ara fa ggasaa,” and “a f& 
farerarat aeattat Gera.” See also gaailet AMaAgaT in the 
Third Handful. 


ee a 


a _—— =" 


OE —— 
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AMM PAT ATT 


The simile of [molten] copper poured into a mould [and 
assuming its shape]. Raghun4thavarman expounds it thus:— 
“aguiggnt aktiuaaraame qatmameata Ace 
wae) ag wraeid: | anes azar at ant ares aart 
wurdiaaaad ate ead gaffe’. This verse is S‘ankar- 
ficarya’s Upades'asdharsrt xiv. 3, on which Ramatirthe com- 
ments as follows :—“aqqreaq haat zwartaat | OUP COCO IE 
aa aaa te Af awiei aaa aearnse wat an 
Rralt cadiftarsamaniatd egaa agree aera se: 

I may add that the ny&ya which immediately follows this 
in Raghunatha’s list, namely wieeeaaeqtaz, is based on the 
very next verse of the Upades'asdhasré [“saggar at ae ate: 
&c.”], and his explanatory remarks are taken verbatim from 
Raématirtha’s comment. The nyfiya we are now examining ap- 
pears also in Brahmasdtrabhdshya 1. 1. 12 in the expres- 
sion “qaattegaaenieataraa’, and in Tatttirtyavdrtika 
(p. 94):—“Rengaaaaa qart gaarag | aaleaomrardien- 
eUGATETETHas.” 





qaaultatisraagulssaatasar 


Looking for the production of germs when the seed has been 
eaten by @ mouse! This seems to belong to the same category 
as the areqeaqtta. It occurs in the Bauddha chapter of 
Sarvadarsanasangraha (page 14 of Jivananda’s edn), The 
whole passage is too long for quotation, but the ny&ya-por- 
tion is as follows: —“Bata witeaqaarat afiaahradtaarag- 
aeaaTaTaaTTyR TT” 
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wa qUgwarara HTHShs TeTTaAe Ul 


Even a[cowardly] crow can assume the bearing of an 
eagle, when it comes upona dead lizard! This is the first 
line of Bodhicarydvatdra vii. 72, the second being 


“aqararqaseaa Fal Ale ay 


How true to nature this is! 


gq: aaa @ ere Ul 


He who causes a thing to be done by another is himself the 
real doer of tt, “Facit per alium facit per se’. This nyaya 
js of common occurrence. There is a good instance of it in 
Anandagiri’s comment on Brahmasdtrabhdshya 1. 2. 11. Bx- 
plaining Mundaka, Upanishad 3.1.1, S‘ankara says:—‘aay 
Sart faaat at Raragere 1 aan aamafradiace gerait 
qaaate faders | waa tHe” on 
which Anandagiri remarks: ee 1 marred senaiy 
godt wutariaae wWaltaiia | a: areata @ aieale sara 
feat: 1 See also Tatparyatikd, page 187, line 1. 


THT AMAT Ul 
Anything that has been made 1s non-eternal. In other 
words, that which has a beginning has also an end; except of 
course, the Naiyayika’s sedarata, which has a beginning but no 
end! The ny&ya is found in the Nydyabindu, page 108, and 


its converse, after aHAPA, on page 116. The following are 
additional examples of its use. Vivaranaprameyasangraha, 


page 240, line 3:—“adt aaae aetrafenearaigeoniaa 
aes aera oa” ul Nytyavartikatdtparyatikd, page 187 


line 8 from bottom:—“aqatia qed ayaarranta: aez 





) 
) 
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qugra aca feigeaa waaae ar awas aera at 
wasa wee eft al aaaqamiisamgadsdaeaiaard a4 
aaaedt A aguedla | aaah aadate ga ge: Hawes wee 
gf adamantane wa 
qequaaearaatgz” t| Part of this latter passage is quoted in 
Citsukht i, 23 (Pandit, vol. V. page 27). 


AGT Et I AIA RSA: TTF BAIA TSA 


By what means can a donkey overtake [so as to bring back] 
that which has been carried off long before by [one mounted on] 
a horse? This phrase, borrowed from TLantravdrtika (page 
780), is introduced into the Nydyamanjart (page 262) in. the 
course of a discussion on the relative value and authority: of 
S'ruti and Smriti, in the following verse:— 


“ASTANA Bis AAA BT GT 
wags a: Me Beat AAT”? 


According to Kumarila, a man who has accepted: the teach- 
ing of s'ruti will not allow it to be upset by a contradictory. 
smriti, and vice vers. This is expressed; as follows, in two 
passages of Tantravdrtika 1. 8. 3. (as pointed out: by the editor 
of Nydyamanjart.):—“a a gfataraare entatat ae 
sfaqat u wit ange: stat awaamadiad | waa agama = 
ATARI eee. aa afedsist Rraraaesat aie: 1 
aged arte wed: migneta” Page 92. Again on page 
94:—“a 2 aft saan wat Gay cetera 
aaua raregeraToT aft: anattatagr | weaaraaig & eta 
afrtaa”? 
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qa: SARROTATAISale ATT aATATET- 
are I 


This nydya is found in Raghunatha’s larger work, the 
Laukikanydyaratndkar (India Office MS. 582, page 185 a), 
and on page 6 of Siikhdmanttihd, Prof. Cowell, however, 
quoted and explained it in a footnote to his translation of 
Haridsa’s comment on Kusumdnjali v. 4. I quote a portion 
of the comment to elucidate the note. “You may not say 
that ‘the volition of the conscious agent is the cause in effort 
only, and not in all action generally, because even though a 
particular kind of volition may be the cause in the case of 
effort, this does not preclude volition generally; otherwise, 
because a particular seed is the cause of a particular shoot, it 
would follow that seeds in general [¢, @ the class, seed] could 
not be the causes of shoots in general.” ‘The following is the 
footnote. “This argument depends on two principles,-a. The 
same relation of cause and effect which emists between parti- 
culare, ewists Likewise between their respective classes, ‘afesraat: 
BRA TATTARRATAT Tae? and b, thegeneral causes only produce 
their effects when conjoined with the particular causes, “aratey- 
arastt @auanniates arr sate’. Thus Archbishop Whately 
has made a book on Logic,—man can therefore make logical 
pooks ;.only in each particular case we require the concurrent, 


education, leisure &.” 


MEM TIAA AWS: I 


As @ the Yaksha so should be the offering. This is included 
in Raghunatha’s list, but without any definition of its meaning, 
Jé is embedded, however, in the philosophical part of his 
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treatise, as follows:—“ FRA caren ise TT eT Tg UAE TSA 
coeaied Reale tagdeaanish adanionsd aaa waakr ae 
AeTIa Tea TeTRTER ABT saraswat aaa 
emivediqngia Rie qaraaieterarasidivaeta stir | 
ue fo Ae ARtHsaSs Sas AAT AS. Seeaay”? v 
Ihave found the ny&ya in use in the following works of 
Vacaspatimis’ra’s and of Jayanta Bhatta. In the Nydyavdartika- 
tdiparyatikd, page 115 —“seqaaramezar ua ofa aa- 
Fa | aargedt ae & Sierarenaoe: 1)” Also in the Bhd- 
matt 4, 1.15 (page 723 ):—*q a aman ages aaa 
vent Pantaecenhaterarg | afraterencheaicas) ATGTT: | 
MEA AAA TBS aaaag' Ty The two which follow 
are from the Vydyamanjart, Page 54:— 


“ras aaeetierdt wraaita: | 
gears qeasrdarrengaes: t 
Tage ATA Fea | 
ATH Teat wait afer ater”? 
On page 637:— 


“qrevaait aa adaeararr at 
TY AEG TTASA Tass Fa:” | 
It occurs also in S'ridhara’s Nydyakandalt, page 144, line 13, 
and, finally, in the vritti on Lattuamuktdkalapa ii. 49, where 


it is immediately followed by “Rararat fraraanedatad Fa 
sarata.’’ The general sense of the nyaya would seem to be 
that of “ tit-for-tat,” “a Roland for an Oliver.” 
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qagaa aay | 


Conveying the meaning actually expressed [and therefore 
needing nothing to supplement it ]. Kumiarila puts it thus in 
Tantravdrtika 3. 5.19:—“aara Pat 1 a me qatar 
aragaaaa waca:” | Compare, too, the latter part of S’abara 
on 2.3.2, It occurs twice in Bhdmati. On 4. 1. 4 (page 710) 
we read:—“qanaer arnaraaained fied ta araraara 
ghawet magat arate sermntiaretedaatorast” i 
Again on 4. 8. 4 (page 742) as follows:—“q SIATaTS Feet 
frgaitg deaadteraertralt agayat TET f araiaea 
agaret aang” U Anandagiri, too, quotes the ny4ya in 
his comment on 4. 3. 4. He says:-—“‘aarmagera fagareratfear- 
ReakSedaats agvatredt | magad aaaakne sare 
Sqrairanencaaraaaaea atwa afer’? ut is found also in 
the philosophical portion of Laukikanydyasangraka (1. O. 
MS. 1031, page 45 6.):—“at g Rarer ater 
qardaeraaite: a Aagarditanagat cage 
marae | aa See erie ads wear 
magratrns anyaaintaseniesrmtaraaets aa: 
areag:”” 1 See, too, Nages’a’s Uddyota, vol. i. p. 574. 


UATASA AAT? Ul 


The illustration of the king’s son [who was brought up] as a 
hunter. The story is that a young prince, abandoned by his 
parents at his birth, was adopted by a hunter and brought up 
as his own son. The boy remained in ignorance of his real 
origin until he was discovered by a kindly person and restored 
to his rightful position. S’ankarAcarya seems to‘have been the 
first to utilize the tale, and he gives it as follows in his bhasya 
on Brihadéranyakopanisad 2. 1. 20:— 
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“saa ararae srentiat arsed | aGrtae Waal aa- 
aa Ta arafigeraaaet earage daa: | disyer dearer: 
varnen arantaatiagada a ume asta 
vagadd | Agt ya: BERT UTI warsitaeaerat 
arrays Gaat areas a st aisyCT UA: Ga: waaay: 
sfae gia a o4 ater earatrcaealir fiadandatera: 
qaaiagada usenet.” 


Sures’vara refers to this several times in his large Vartika, 
On page 71 we read:—“aenfgerfteraa saraaqena: | aa 
asi: eafamer carga ada.” Then, on pages 970-2, he 
devotes ten verses to the nyaya, and returns to it once more 
on page 1845. 


The author of the Siddhdntalesa (on page 20) cites it as 
the “sam@pudattausnawegiea,”? and it is reproduced, ina 
slightly different form, in the comments of Aniruddha and 
Vedantin MahAdeo on Sénkhyasttra iy. 1, See also Bhamats 
1, 4. 22. Raghunathavarman links with the above the faeae- 
sara which tells of a lion’s cub being brought up asa ram; 
but I have not yet met with it elsewhere. 


UAGTATETT: I 


The simile of the manner of entering a royal city. It is 
found in both of Raghundthavarman’s treatises, but the following 
explanation of itis taken from the Vdeaspatyam:—‘aaeaat 
TTA UTITAMSes AA Ae solazaaa aa 
agua wt qyawa aa arsine Baar wars sae? 
Raghunatha points out that we do not grasp the meaning of a 
long sentence as a whole, but that the sense of each word 
enters the mind singly, on the principle of aagwae,—“aa f& 
aaita agai Feat waait Wale A aa,” 
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_ [have met with the ny4ya in Nages’a Bhatta’s comment on 
Kaiyata. In Mahdbhdsya 1.1. 58 (under vartika 1) we read 
“oan aera Tweaaard wala | aaa | aatyTE- 
gear nd ee fren Sea alia arttrafraraeraareti hee 
ae qapatrdaedt wae | szeit wih at aged ede Rar 
: arfanhrararaaaratineta”  Kaiyata remarks on this:— 
“qramaraiiant aaah tazaatiaaea:””, and on these words 
Nages'a says swat aa IgA aersilearairay- 
wa | eda strana avet Rerafafe ara” 0 
The passages here quoted will be found on pages 889 and 390 
of vol. i. of the edition of Mahdbhdsya with the Pradtpa and 
Uddyota, published at the Nirnayasagar Press in 1908. 


qarentes Mage aela SHAT UI 


his is the second line of a verse on page 8372 of the Tantra- 
vdrtiba, To make it intelligible I quote a portion of the con- 
text as interpreted by Professor Ganganatha Jha in his trans. 
lation (page 511, last line ):—“It has been urged above that, 
if the Apérva inhere in ‘the Soul, then it becomes only an end 
in itself desirable by men. But this does not affect our position; 
because one thing becomes subservient to another only when its 
sole use lies in the serving of some purpose of this latter, and 
not merely when it rests in this; for instance, though the Red 
Dye is carried by the camel (and as such rests upon its back’), 
yet it serves the purposes of the king (for whom it is carried),” 


ehrarrsaa Are Tat TAIT | 


The circulation within the body of poison whick has 
entered the blood, Used as a warning against the beginnings of 
evil in however small a degree, The figure is found in 
Bodhicarydvatdra vii. 69:— 
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“faq aficarara sadia war aat 
ada Srarara dears cathe” ni 


The commentary runs thus:—‘agareanit arrerrasrett Gy 
Sree | STAT TeATARTeTG Tae FA TAAUANIA KAMARA I 
aa 1 eeTAs a aRaradadt fre aee | aaa 
arash ace garg.” Compare “The beginning of strife is as 

when one letteth out water; therefore leave off contention be- 
fore there be quarrelling.” 


—_____ 


eaeararsaa: II 


The illustration of wood thrown into the salt-lake [ or mine] 
Rumd. The Medint kos’a explains Ruma as “& faRrewanrer’’, 
and it is said to be situated near Ajmere. The tradition is that 
anything thrown in there becomes saline itself, The earliest 
mention of Rum4, with which I am acquainted, isin the 
following verse of Tantravdrtika ( page 132 ):— 


“oar eatat SAMY At AAT eee 
aad Tae Teta was age: 


Kuméarila seems here to regard Ruma as the region in which 
the salt mines are situated, rather than as the mine itself; and 
this may give some ground for the footnote by the editor of the 
Medinz, (Calcutta, 1869) where he defines fAfSrewanree: as 
“oqurafiafageatraa:.” In his translation of the above verse, 
Prof. Ganginatha Jha omits Ruma altogether. He says:— 
“Just as in the case of salt mines, and in that of Meru the land 
of bright gold, whatever is produced in them, becomes salt and 
gold (respectively),—so also in the case of the inner satisfaction 
of one who knows the Veda (which imparts Vedic authority 
to all that it touches).” 
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We have an example of the nyayain VAcaspati Mis'‘ra’s 
comment on VYogastitrabhdsya iv. 14. The sitra is “qitnratmeqr- 
gegaray’” on which he says:—“agaqravas: Toa EB: | aTeTAT | 
aaaatsaasiat eafaardat waoramdtrwearn: gforat 


afadererat a ata gia.” Then Venkatanatha uses the illus- 
tration in Tattvamuktdkaldpa v. 28, and in his vritti thereon, 


as follows:— 
“angen: guaat aeoats cat aang THT 
eqaisesara Cota F Vag wiAaaasTaIT” | 

“sen: RTA aaa TeAT aahegrwerst WHAT wa were 
HAUS CAM TEA Mes VT BIUAgIsrad a J warlsanraleaan- 
waa aaa gosta gta.” In the vritti on ii 1 of the 
same, the author saysi—“‘qnamal a wae a uta sarfieg- 
arerara:”? 


wleairaretta | 

Popular usage overpowers etymological meaning. There is 
a capital illustraion of this in the Vivaranap: ameyasangraha, 
3 (pages 184,135) where Badarfyana’s first sitra is under 
diseussion:—“agq Garartedt fart we: 1 arerprefeiteay 
fanfasa sgearg ai efeairagedtia sarrarararheh. 
at 1 guaasimdsaaama ufacaiia Faw smeg 
manana aAaq Sleararerdila PATTATATTATT |-----.... 
aaa: meq UPA Beste Aha aa con BeiswaST ary 
dimes wg sleaivaveais aa: sada! ge gf. 


aaraedt a frat oi’) The following verse is quoted in the. 


Nydyapradipa, » commentary on Tarkabhdsd, page 5:— 
“‘ssanttar aat Serato | garda | SAT ares 
ainarqa:’? | The editor cites a very modern author who as- 
cribes the verse to Kumarila. See also Pancapddtkdvivarana 
pp. 182-8; Veddntakalpataru, p. 207; and Anandagiri on 
Brahmasitrabhdshya, 1. 3. 42. 


— 


Parrageara: 


The illustration of the sketch of the Bos Gavaeus (Gayal) 
Raghunathavarma explains and applies it as follows:—ateatt 
Tat gfe mais wet aeai fefear etaraa @ seg feeataTT- 
aad aa aa vagy | Tae gr tarat aEhe Testa writ 
aat | waa yea genleae: Wa RATA RTS AAA TATAaT 
aria | GeMaTaaaat ga aerghersagia.” It is found 
on page 457 of Vacaspatimis'ra’s Tatparyatikd, and again on 
page 868 of Veddntakalpataruparimala. The latter passage 
reads thus:—qer _aifasreracinferagarraat aTaTgR: BA- 
ararat TAM eA ATTA SUSIE Siu Fal al VaMaaeawaa 
femeqriarg area AAT: gM AATHATaAT aA 
alaaase gle raz” i 


A third example is found in the following extract from 
Kaiyata on Mahdbhdsya 1. 1. 46: —“‘aaarRaTaaestt AAT 
qe sqened Pad Waataa autager.”? See also Sribhdsya 
page 322, and page 77 of Dr. Thibaut’s translation. 


SANTANA TARAS: I 


[The existence, or nature, of] an object is established by 
means of some distinguishing characteristic, and by a 
recognized form of proof [such as sense-perception, scripture 
&e.). “qa nerrantuaiia rea a oa” i Or, 
just as the wonders of creation establish the “eternal power 
and Godhead” of the invisible Deity, to which Scripture also 
bears testimony. 


Raghunathavarmé quotes the nyaya in the following passage 
on page 28 of the Benares edition of his work:—“‘uqazftegt- 
aaa aff araasanneaydeeragunasarate ada 
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aaftaat Sar | adawt ate anifeegaetarwat gates a 


aa aa eased saat aaah saad aratica.’? 
Commenting on the opening verse of the Veddntaparibhdsd, 


the author of the S“khdmant says—“ag qain vera 
asaree: wet Saaade: wend ef Bax atasraoarat aaanla- 
Alaa Amend’? Amaradisa’s tika on this begins as 
follows:—“aanraonat amaratle arated afeata.” 


BFS Hatz UN 


A plough is existence. That is, it is a means of existence; 
cause and effect being here identified as in aguas. The nyaya 
is found in Sures’vara’s Sambandhavdrtika, page 9,as fol- 
lows:—“qaretarchiaeanerasls AAs: | AACTATATAT Bias 
aiad gat’? On which Anandagiri remarks:—“qreqqraaatey- 
FIAT AAS ATA TIA TEIraate sTgwlala.” We may 
compare with this the phrase “The plough supports the bullocks,” 
which occurs in Brahmasditrabhdshya 3. 2. 4:—“qar sige Tat. 


Aad fitawameataged + g Fada sad TaTety- 
gate.” 


ATATTATTATATA: I 


The simile of the measuring out [or distribution] of beang 
by the daughter-in-law. Iam much indebted to Mr. Govind 
Das, Honorary Magistrate of Bonares, for giving me what 
seems to be the real meaning of this hitherto-puzzling nyéya, 
He believes it to be the adaptation of a Maithila proverb with 
which the following story is connected. “A very miserly old 
Brahman used to have a fistful of grain given daily by his wife 
to every beggar who came to the door. The old man having 








t,o nti te 
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married his son, the idea struck him that if he got his daughter- 
in-law to do the distribution instead of his old and ugly wife, 
the smaller fist would measure out a smaller quantity of grain! 
But, unluckily for him, the girl was very beautiful, so even 
persons who were not in need began to drop in, disguised as 
beggars, in order to admire her! The result was that, while 
each measure was less, the total amount given away was very 
much more,” 


It occurs in the Atmatattuaviveka, page 87, lino 12, as follows:— 
“a Aaa sagreearTg uM aatageTaT ala Gra are aral- 
fats eta a ararararatiar aia ale aqarearraaar- 
raaaedea’’ 





TETATH ATT: Ih 


The maxim of the destroyer and its prey. Used of two 
things which cannot exist together. It occurs in Tatttirtya- 
vdrtika 2. 1. 66 ( page 58 ):—* wager qar§  ftraraheata: | 
qagard sat qeqerapadara,” Anandagiri explains it 
thus:—“qarrsarranitn gat aftguea aff ara 
ea AaUeTTaSAgaMAT ae aenisearqatt qantas 
gitar sctarearekane Rairetsaaeantendisage aad a & 
aarevaeneaartraznd qa, See also Pras‘astapfda’s Vaie'e- 
shikabhdshya, pages 112, 118; and the latter part of Citsukht 
iv, 4. (Pandit vi. 390). Compare the ateqarraaa of Vaigs 


karmyasiddht i, 55 (qarereort:), and iii, 85 (angreeat:), 





TAHA: 


The illustration of a lion in u forest, Used of things which 
mutually aid or protect each other. This, and the geameng 
which is of similar import, occur together in the following 

10 


P. 2. 
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passage of the Vedéntakalpataruparimala (page 100 ):— 
Caisd aateccawaa: | Arteed Teas tat Aegd at 
nie genet a aia at a ateettrermngadtd dgeraat 
wafer” | Similarly, the lake shelters the alligator, and the 
alligator protects the lake. There is another reference to the 
qataerara on page 627 of the same work :-—“aqon 4 aaltaeeat- 
dar arora SAAT AST TATA A ICT 
dia: ‘The source of the nyfyais doubtless Udyogaparva 
xxxvii. 46, for the reference to which I am indebted to Professor 


Dr. R. Pischel. The verse is as follows:— 


“a QIEARa SAAS TRA TAT | 
aa & wad aay tale era” UI 


Compare also verse 64 of the same. 


qeNs Tara? Ul 

The maxim of the discussion of matters with w view to 
obtaining a husband [ for one’s daughter ]. It is thus explain- 
ed by Raghunathavarman —ntgdiaaa aera Tez. 
dimen am aayayaieaa ata Paredes at Rerry 
aaa: 1 have met with the expression twice in the Panca- 
padikd ) pages 72, 73 ), in a description of the erroneous views 
of common people (such as the Laukfyatikas &c. ) in regard to 
the dtman. The passages are as follows:—“‘uatarraaa Sarak 
amma | gegaat aguigaaricaraaa ears TE Sat. 
Barna Seat PqaaasnaTAITd WATT Ha 
na amifasetacnd a” y Again:—“afe araererat 
gquacaftacta Ta: AIAG M ATTA AGT aTaseaT | a THT 
Baraat dara sITIa | Ta sqag JaTait: | seg aft 
sam Aitagensatsia | Aces awa” U 

It needs 4 mote intimate acquaintance with awn; than we 
Westerns possess in order to grasp the full significance of the 
nyaya, and I must confess to acertain. amount of haziness as to 
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its exact sense in the passages here cited. In a later part of 
his treatise Raghunatha gives us the maxim Satz aTE RINT” 
appended to which is the remark “Sra Weled awteeaa- 
Faatacda satqaa.” The way in which he applies the latter 
will be apparent from the ole excerpt from the philoso- 
phical portion of his work:—“aq f& atfeat Oigaleeereaaay- 
ferergantitt aeecqareraaeais WaFdSa F TETRIS 
guselirgeleerqrarea ga aeeaTeTAT es IMTS PaTSTHaATA- 
araiet Haqisgga 4 Aarat STNgETaIEsa TSeTEa- 
afraat area’? Compare Kumérila’s _ Sea aT 


TAAL! Ta vdai wa agamatiaad”’ nu Tantravdrtika, 
page 169-70. Prof. Ganginath Jha points out that if the 


‘would-be bridegroom was really of the same gotra, it would 
make the marriage impossible ! 


fata 1 


Retaining possession of acow after it has been sold to 
some one else. This illegality is dealt with by Narada and 
YAjnavalkya in the “TR ATaET ETAT”, “The non-delivery 
of a sold chattel.” In chapter viii. 1, the former defines it 
thus :— 


“fara qo qeta ate wéas | 
asian atgareregeaa” 1 
The latter lays down the law on the subject in chapter ii, 
254-58, Udayana’s application of the above in Atmatattvaviveka, 
page 58, is as follows:— 
“qaqa CAMATa: BA WTaea 7 at ees | aaa 
AGHA atara J atasAMaAwISs grea st Aaa |. ATT 
Hine J AerdiaaaeaISaA | TaeATs PAR IRA eG aaa 
FearaTreareary”? 1 
The drift of this is not very clear. 





76 


FATHTACATA: I 

The illustration of the shaking of a tree. A man is supposed 
to be up a tree whilst others are standing below it. One of the 
latter, points to a particular branch which he wishes to be 
shaken, and the others point out other branches for the same 
purpose; so the man shakes the whole tree at once and thus 
satisfies every body by the one effort! Raghunatha applies this 
in the following way:—“qaeer aegai waada agia sari 
aacareg wamraaaegqiert far te faeeat a ateate sara. 
zaqn Aecned vat Aart aqeraadata aden 
qifed aalaed ae Sifead ca ansTaraa: sada” In his 
larger work, Raghunatha says that the simile is also found ag 
Zz and in this form I have met with it in Mahd- 
bhdsya, vol. i. page 28 ( bottom ), “ger: qaweaeaaa: Tae? 
Also in 6. 1. 1. ( vart. 13 ). 


ara wea aitawge Pata 

Running away through fear of a scorpion, he falls into the 
jaws of a poisonous snake! Avoiding Scylla, he falls into 
Charybdis ! The nyaya occurs in the following passage of the 
Nydyavdrtikatdtparyrtikd, page 53:—“gaft amfeRattg- 
Sqaaetd aaa ae at attr aeteoitia ce: cot Para | 
ud tamara Fl dats gatdidariaaaa wera 
Faq ahaa ia ween at gaaela ast aieatat gery 
ata aratiarge Grafea:” 1 It is found also in Kuswmdnjali 
ii. 3 ( page 828 ), in Vidvanmandana, page 4, andin Nydya- 
makaranda, page 223. Of somewhat similar import is the 
nyfya “carafe Term fecatred”’, which see. 


atrairarara: UI 


For this see the waatiateara. 


* 





ea erate 
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STSAGSEATA? II 


The maxim of the snake and the mumgoose. The well- 
known innate antipathy of these two for one another ( Pénint 
2. 4, 9.) is a commonly-used illustration of inherent opppsition 
between two things. Mr. Tawney has reminded me of the 
story in Panchatantra V. 2. which speaks of the enmity 
between them in the following words :—“‘sareqy SaaReROTTTT 
Roreara: 1 ages ¢ qaraaket war wa eas qu aE 
aE at Gem: aay” y The nyaya is employed by Udayana 
in Atmatattvaviveka, page 58, as follows “aaa agueat- 


f& aatergonntasargta Rama saeaeetha 
x ~ iN es x : ~ 
Aeraate: Taka Reset aes a zara 


Cd frase ARTS ft Aah 
gagia’”’ It is more commonly known as Sec eacco i 


AAIATANTAS ATT! II 


The simile of the [ apparently simultaneous ) piercing [ with 
a needle] of one hundred lotus leaves. Itis found under 
the figure agua in Kuvalaydnanda, in connection with the 
following example :— 


izes 


font eat aan rea Tantra at 
wet Teqatet at ghar art aarecdary | 
ae gerle aaa seats sere ted 
sreIggala wae TASS seus 

aa waietramt Biraetqdaast aagacmateendta 
aed Prenat Rateaee saga” 

In the Séhityadarpana, also, we have the same idea some= 
what differently expressed in the description of wees, 
The following is the passage (on page 102) with Mr, Pramada- 
dasa Mitra’s translation :— 
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“agrey cope chta a TTA a Te AAT ATRA SARA FETT 
qacatiacagaaa desta’? u “Now, the perception of the 
suggested, caused as it is by, and hence succeeding, the percep- 
tion of the Accessories &c., has necessarily a process, but from 
its quig¢kness it is not perceived, like the process of the appa= 
rently simultaneous piercing through of a hundred lotus leaves 
placed one wpon another.” The expression “geqwaaqasataa- 
waq’’ is used by Aniruddha in his comment on Sdnkhyasdtra 
ii, 32; and Dr. Garbe thinks that he took it from the Sdhttya- 
darpana. See his Preface to the Sdnkhyasitravritti. There 
are two examples of this nyaya in Sridhara’s Nydyakandali, 
On page 23:—“ageate aeahrizacrataan HAO TIANA TERT 
TeAaTIBeaa AakqrTIIMIA area 
qahaizaanenast wat 7g aed aims” Tho 
other is on page 158, ~ ; 

A much older example is found in S'lokavdrtika, page 811 
( verse 157 ), to which I append Mr. Gang&natha Jh’s transla- 
tion:“madigmmah qeraaisha aa a: | geaer qa Fa: 
qaqaaa aa.” “You have brought forward the case of the 
lamp and the light emitted by it, as an instance of the simul- 
taneity of the cause and the effect. But in this case also, there 
is a minute point of time (interevening between the appearance 
of the lamp and that of the light), though this is imperceptible ; 
just as is the case with the piercing (with « needle) of the 
hundred petals of the lotus,” Professor Jacobi has kindly 
pointed out an instance of it in Nydyavdrtika, page 87, in the 
form geaqmquaaetaagad, from which, perhaps, Aniruddha 
took the nyfya rather than from the very modern Séhitya- 
darpana, The same expression zuauqaaaetdacag is found 
in the Jaina work Syddvddamanjart ( page 92 ). Besides these, 
T have met with the nyfya in Tdtparyatthd, page 384, line 2 
(in the form aimaaaganaramacaangasd ); in Nydyo- 
manjart, page 498 (a8 qraagtranmaletaiengratad); in 
Tarkabhdsdtika, page 24;in Térkikaraksdtthd, page 126 (as 
maramatad); and in Citeukht ii, 9 ( aaTatTarasattaarg. 


waag ). 


ee, - s “ : 4 
eee 
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aa Tad | 


Fifty [is contained ]in a hundred. The greater includes 
the less. In the Vécaspatyam the nyaya is thus defined:— 
“sqramadeaat aa sararqgraaea fafier a aa samt 
saree areas sat: | I have met with it only in the Ve- 
dantakalpatarw, page 121, line 12, where a highly technical 
passage from S’abara 6. 1. 43 is discussed, regarding the 
pronouncement of the names of Pravaras‘at new and full 


moon sacrifices. A reference to Kunte’s qugatafaeafiar, 


page 1776, would throw light on this dark passage. 


AANZATCAT? II 


The simile of perfuming a dead body. For the application 
and illustration see aywayiearar. 


AMAA TAA: UI 


The simile of the moon upon a bough, Molesworth defines it 
thus:—“A Sankrit phrase adduced as a simile or an illustration 
when an object seen or a matter debated: has its position or 
relation assigned to it as at, on, in consistency with &e. a parti- 
cular object or matter, simply from the appearance of conti- 
guity. or connection which, under one line of. view or one, train 
of reasoning, it ordinarily presents; whilst actually and truly 
it is remote from it so widely as to preclude altogether affirma- 
tion of connection. We say the sun sinks in the ocean by 
the same law as.we say the moon is upon a bough of a tree; 
speaking in both cases from the appearance presented.” Itis 
thus akin to the weradingaarata. The following example is 
found in Tatttiriyabhdshyavdrtika 2. 1. 282 (page 88)):— 
qenaeea a agetaltd | fest gtreeda, adie wa 
agaa’”’ And in Vivaranaprameyasangraha, page 202, we 
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read :—“aeqq qa ATASISAT ath A aera VEIAaaat 
HHCMSRMAAATAA MAA Te Sah ARASTAATART” tt 


TRRT FA AAT 

To do a thing once is sufficient to satisfy the demands of 
the S'dstra. The nyA&ya is found in Mahdbhdsya 6. 1. 84 
(vart. 4), 108 ( vart. 3), and in 6. 4,104 (vart. 3). Also in 
S’abara 11. 1. 28, 85; and 12.3, 10. It seems to resemble the 
Marathi phrase arargrat, Which Molesworth thus defines :—“To 
be enough indeed for the supplying, serving, or fulfilling of any 
matter or point required by the S’Astra, but without excess 
beyond; to exist in just sufficient quantity or to be performed 
with just sufficient definiteness of action, as to warrant the 
name or designation borne, and to preclude disallowal of its 
existence or its performance; to be enough to swear by.” The 
Sanskrit phrase occurs also in Vivaranaprameyasangraha, 
page 154 (line 2 from bottom ):—“ag agenda Ha: Areet ge 
wma aneeaaa Peat sera oe” 
See too Bhdmatt 4, 1. 12; and compare @ftsyurata. 


anus: Paras 

A woman who has fallen once need veil her face no more, 
This occurs in Tantravdrtika, pages 703, 704, in the course of 
the discussion (under 3. 1. 12) of the meaning of the expression 
Coren frqieaeetaeat ait sronfa’”?. On page 703 we read :— 
“qemmeqetagaqaad SUZ ora aac: | GHETadasTaTly 
RatevarareanrsraTeey | Ta agieaaearasht agerTAET: fe 
aaaa sfadee.? The nyfya is quoted by 
Parthasdrathi in S’dstradépikd 1, 4, 4 (page 177; line 6 from 
bottom ), while discussing the subject of words like Agnihotra 

&¢.,.a8 the names of sacrifices. 
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UeAKAT AeA: II 


Like produces vike. Jayanta Bhatta denies that this is a 
fixed principle, on the ground that Scorpions are produced from 
cowdung. He puts it thus (page 466 ):— 


“a aa feet die aracacaitea: | 
afmard: ageral Maaaft 28” 1 ? 

This “old wives’ fable” regarding the scorpion was deeply 
rooted in the Indian mind! It is found in Mahdbhdsya 1. 4.30, 
and is used as an illustration by S’ankarAcfrya in his bhasya 
on Brahmasitra 2. 1. 6. Ramanuja followed suit. Udayana, 
too, has it in his vritti on Kusumdnjali ii. 2, and the com- 
mentator Hariddsa remarks that a Scorpion can be produced 
from cowdung as well as from a scorpion, 


Thanks, however, to the now well-established Law of 
Biogenesis, we are better informed at the present time. To 
quote Henry Drummond :—‘It is now recognized on every 
hand that Life can only come from the touch of Life, Huxley 
categorically announces that the doctrine of Biogenesis, or life 
only from life, is ‘victorious along the whole line at the present, 
day.’ And even whilst confessing that he wishes the evidence 
were the other way, Tyndall is compelled to say, ‘I affirm that 
no shred of trustworthy experimental testimony exists to 
prove that life in our day has ever appeared independently of 


a0 


antecedent life’, 


afeary sarq: sada ft zara: i 


When there is doubt reason comes into play. Thisisfoundin 
Jnanottama’s comment on Naiskarmyasiddhi iv. 3. He says:-— 


“aftgua vara: sada git mraratarda RarkaraRaatga- 
P.2. 11 
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fsfaaas aaesata.” Akin to this is the ny&yar “aan 
anatad a Rreaaéf,” which is foundin the earlier part of 


the same work (namely in the comment on'i. 29), and which 
Raghunatha expounds thus in his smaller work :—“ftrarqeat 
qraaagaacie vale Mamas et sare ATTA TAA TAT 
ad we aanMaTae aa | Bana a aaa ae 


trae tg aherre aberdt araiset a frareredtt sarearra,”? 


—_ : ios 

ada aga ad wala tsa? 

When the loss of all is ompending, a wise man will give 
up half [if by so doing he can save the other half]. It occurs 
twice in the Pancatantra, namely in iv. 27, and v, 42, as 
follows:— 

“qdant ages wf usta TeSa: | 
aia Gea rt Gaara TATU” 

In the second. passage, the final word is g:qg: See Dr, 
Biihler’s note on agers ag. The first half of this couplet ig 
quoted in Kumarila’s Tantravdrtika, page 91, but there the 


reading is erg. 


wet Met aftopaed THT F STAT: I 


No cognition 18 erroneous in respect of a thing as possessed, 
of certain properties; but there may be error im regard to the 
exact form of the thing: For example, a man sees a glittering 
object on the ground, and supposes it to be silver; but it turns 
out to be nacre and’ not silver. There is no mistake in his 


cognition of theshining object, but his conception of the nature 
of the object is erroneous. The nyaya is found in’ Cvtewkht 


) 
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ii, 18 (The Pandit, vol. v. page 496):—“a§ ant wBivaaed 
wat Fea ga agane waa Reaaarateda sAOTARATT 
TaaAseATTETS Wea?” 


Underlying the words “atecrata figeraaieg Sarat 
qirauta:”’ | on page 25 of the Saptapaddrtht, we find the 
following comment:—“‘gqq wad wrafatt afeers sat scssta 
THAGIt WA geek: | Miners gy TATTTAaravas | ave Aa 

TASHA KITA | A At wavaMIAT 
wa g caer gfe waa | sere 3 pea” | 


Another interesting example is to be found in Tattvamukta- 
kaldpa iv. 104. I subjoin the second half of the verse and 
a portion of the author's own vritti on it:— 


‘armearanaa sat a awstats aia +aet 
wat waa era sat’? “Csteeatsit watasctar area: | 
Sei Fat Tareg grt aterseaaes aaa. aa a Aeashy 
Bett TTA aaa gate | wae 
ga uifataa ore quae 1 adt aatfaat set Baar 
weriaraad fetametaapad dad: | sé wae aes 
freqeutiagieg | via: wie gaa feltaaedaasaiia- 
afafe faa” f 


On page 408 of VidyAs&gara’s ttka on Khandanakhandakhd- 
dya the ny&ya is ascribed to siwradter. I would commend to 
students a helpful note (No 84) at the end of Professor M. N. 
Dvivedi’s edition of the Tarkakatimudé, as bearing on the 
principle enunciated in ‘this ny&ya, 





afaaray fie sara: 


dn this.contracted form the nyfya is quoted bythe author of 
the Vedintaparibhdsd (chapter vii, page 411); in its entirety 
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itreads thus:—“@faran f Afatred ater ara aft ata 

setaa:” |) Lhe following is Mr, Arthur Venis’ rendering of 
ib (in The Pandit, vol. vii. page 460 ):—“An affirmation or a 
negation, when made of.a subject together with its predicate, 
applies to the predicate if a bar exists to the affirmation or 
negation being attached to the subject.” An extract from 
Rational Refutation of Hindu philosophical Systems ( page 
232 ) may tend to elucidate the above. “When the Vedantins 
give to intelligence appropriated to the internal organ the name 
of subject of right notion, we are to understand, that the 
character which they ascribe to intelligence associated with the 
internal organ, really belongs to that organ. They have a 
maxim,-which all the other Systems subscribe to,-that ‘An 
affirmation, or a negation, when predicated of anything together 
with its associate, if debarred from the object substantive, is 
to be referred to the object adjective.’ In their opinion, the 
quality of being a cognizer cannot be assigned to the soul, and, 
consequently, is debarred from it.” 


The nyfya is found in Ldtparyatikd, page 31, line 5, and in 
Atmatattvaviveka, page 72, line 3 from bottom; but, in both 
cases, without the words “fase ara afa.’? It is quoted, too, 
in Laukikanydyasangraha, page 69, line 15. 


aaa cafe: gaat aaa mae Ul 


Though possessing ten sons the mother-donkey carries the 
load! This evidently well-known saying, taken from Tantra- 
vdrtika, page 807, is found in Bhdmatt 3.4. 83 (page 691 ) 
in the following connection :—“geatet a eat + art arn: 
aaa asad Raat saterat | Te tig aa 
aad saad | aa dea carga ade Tea aaa 
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qagag sa uw ales” The saying is quoted by Ananda- 
giri also, in his comment on the same portion of the bh&shya. 
See, too, Veddntasikhdmant, p. 168. 





QraTIeTeaTT: I 

The simile of Sunda and Upasunda. Used of conflicting 
and mutually destructive things. It is thus explained by Raghu- 
nathavarmé in his Laukikanydyasangraha:seaiterarerarear- 
mafraatat Gaitgrea: | aa grdivgrguest adieaagit 
Asiantaeth ane wma wea 1 wat 
Aeiaeeataraat Heer eTATATA TEMAS TET ATEAT- 
ara saramraaraaes Sansa: 


The story of Sunda and Upasunda is told at great length in 
Adiparva ccix-cexii, but is condensed into six verses in Ka- 
thdsariisdgara xv., of which the following is Mr, Tawney’s 
translation :—“There were two brothers, Asuras by race, Sunda 
and Upasunda, hard to overcome, in as much ag they surpassed 
the three worlds in valour. And Brahma, wishing to destroy 
them, gave an order to Vis'vakarman, and had constructed a 
heavenly woman named Tilottama, in order to behold whose 
beauty even S'iva truly became four-faced, so as to look four 
ways at once, while she was devoutly circumambulating him. 
She, by the order of Brahma, went.to Sunda and ‘Upasunda, while 
they were in the garden of Kailasa, in order to seduce them, 
And both those two Asuras distracted with love, seized the fair 
one at the same time by both her arms, the moment they saw 
her near them. And as they were dragging her off in mutual 
opposition, they soon came to blows, and! both of’ them were 
destroyed.” The simile is met with in Sankhyatattvahawmuds 
18, ‘as follows:—“aq menAaaier qu: grdlrgeqaacet 
eqara gaa gw sta saa haredarar:? y See also Kamanda- 





86 


kiya Nitisdra, ix, 61. In Sarvdrthasiddhi (on Tattvamukta- 
haldpa ii. 58) we have the expression “qraivgratararratag- 
alae.” This nyaya is used, says Raghundtha, when the things 
in opposition are of equal strength; but when they are of 
unequal strength, and the weaker go to the wall, the Mdtsya- 
nydya is employed. 


qaaregaeara: Ul 


The simile of Subhagd and the mendicant. The following 
is Raghunath’s explanation of it:—“una Baar aaaata- 
qahaarat ge quien sade ear gaTe raga aet get 
aq apiaaiaraaifiemadianman acadakagaray 
ava aleRadineneaat smmammmasaniied ard + 
gaat Sra wee g aa guantge saemanraeahy 
Ut ATH A A AOMTAMTATAAMAATATANTA TAH sretear- 
Reaaravaa ait at srastt quat we Res ands aarz 
aaa fata ag eels at sHastarararar. 
Sua: TATU Tetra SAAT TAT qalel deaTatesray 
al masgurnnt aftaces Raracadag:” vy This seems to 
me very unsatisfactory, but I can suggest nothing better. 
The only work in which I have met with the nyya is the 
Atmatattuaviveka (page 54), where it is wrongly printed ag 
gumirerara. Jt would need a long extract to make it intelli- 
gible, 20 I must refer the reader to the work itself. 


AATATSNAT: Ul 


The simile of the ascent of astaincase, Used of knowledge 
arrived at gradually, by easy.steps. ‘Line «upon line, precept 


i 
| 
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upon precept, here a’ little’ and there a little.’ There is an 
instance of its use in Bhdmaté 1. 3.8 (page 201) “ag arater: 
fie sted fafatediaitee ek casas orth 
STATA SA ATTANMAT AT SATS VET TIAA TAA 


aeaafegattaa Tere sqeateaTATA” I 





area: tl 


The illustration afforded by Swubhard. The story of this 
sage is told in Book 4, chapter 2, of the Vishnu Purdna, and, 
with’ less detail; in Book 9, chapter 6, of the Bhdagavata 
Puréna We there learn that, after remaining immerséd in a 
piece of water for twelve years, the Muni was so much im-’ 
pressed by the happiness of the little fish which disported them- 
selves around their great’ progenitor named Sammada, that 
he determined to marry and raise up progeny himself! He 
accordingly went to king M@ndh&té, the father of fifty 
charming daughters, and asked for one of them in marriage, 
Taken somewhat aback by the appearance of this old and 
emaciated suitor, but fearing to displease him, the king replied 
that it was the custom for princesses toselecttheir own husband, 
but that if any one of them chose him as such; he could take 
her to wife. He was accordingly conducted to the ladies’ 
apartments; but on the way!’ there, he transformed his 
repelling person into one of handsome and youthful appearance, 
and the consequence was that each of the fifty maidens fell 
violently in love with him and demanded him as a husband, 
and so he married them all! Each of them lived in a beautiful 
mansion by herself, surrounded by every luxury. After a 
time the king went on ® visit’ to them'to ‘see how they’ fared, 
The first’ one pointed) to her’ lovely'surrowndings and told of her 
husband's’ goodness to her, but'added that there was' on? thing 





88 


which troubled her very iituch, namely, that her husband was 
always with her, and therefore her sisters could never enjoy 
his society at all. The king then visited each of the others in 
turn, and heard exactly the same thing from each; and so the 
necessary inference is that the sage entered dnto Sifty bodies at 
one and the same time, and this is the sole point of the nyéya ! 
It oceurs in Bhdmats 4.4.11 as follows:—“araiafatiia- 
Afetearatin wengeente: garrat Pere: dete: aia.” 
Venkatanatha is the only other writer in whose works I have 
met withit, Onpage65 of the Nydyasiddhdnjana we read :— 
‘rena ¢ Reetaenbat ea wets: 1 snteigeqara- 
aia wan wa caret: | saaane sleerot aeraerrag: 
draiagaitatastt tara geaoena| SaVEAITa Tesaa- 
arefata:” In his vritti on Lattuamuktdkalapa iii. 22, where 
the aame subject is discussed, we find the following :— 


“oq AAACATAUM ETA AEAT | 
Guaaaanntarsaraga:” ul 


Tt occurs again in the text and comment of verse 31, 


wHenelearara Il 


The simile of the redness of the crystal. Such redness is 
owing to the. proximity of a red» object, such as a rose &c. 
The illustration is much used by writers on Vedanta &e. For 
example, we read in Paramdrthasdra, verses 16 and 61 :— 


CapaaTaRTA ANETTA TITAS: THEE: | 
aggaragoratiercrer ara rts wae tl 
fads: eae: arava ana fast sez | 
Rrda: arava aa Bards Fem: nes un? 
So, too, Aniruddha on Sdnkhyasdira ii, 35:—“aar wsgqaa- 


quieaes Me aaaeaks: aeimaiawa’ tl See also At 
mabodha, 14; and a verse, by some unknown author, quoted in 


<a 


aS 
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the Panini section of Sarvadars'anasangraha (page 144 Bib. 
Ind., and 163 in Jivénanda’s edn.). In the Kuvalaydnanda 
(page 289 ) under the figure stqga, we read:—“‘seqetaquy- 
east & THR ERISA eran sea Aa aS TATA ATAGTATT 
ater’ u See also Vivaranaprameya, page 214, 


aN 
AMTAT FTAHA? II 
Nature is hard to overcome. This is no doubt based on 
Hitopades'a iii. 56:— 
“q: @aral & Te area geese: | 
at ale Bara wart ake APARUTAE LW”? 
Raghunitha applies it in the following manner :-—‘« 
qorena TATRA sara Tat Saat gelesea as aren 
quer aaiqaraead AAAI ATM TATE TAS ATTA 
FeowraAgt aa ISAM af sere 
ar agg aaSaNsaraioT wfacara Ferteaq anReaaorsy 
dereanarated IF ge Gags aera: | aaa: 
GRATE BAT: TTI TaI ar ee afte’ 
The expression occurs also in the following verse of the 
Rusumdnjalt Gi. 7 )— , 
¥ feihs : ‘ 
ape aA: aft TRed = ame a] 
arfadat a aire: erarat agen”? 1 





Rast AIF seas cals 


The snake stuprfied by tts own poison bites its own body f 
This saying is found in Udayana’s Atmatattuaviveka, page 67, 
line 6:—“af & Tad Fraeeieneaadk: seat aera 
aad: qaaet: | ae ATGTTA | agauact a at ga: wand 
aquaa | agearard SaIqsdl yse samaaa zeae” i 





1 2, BIB 
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efrzaeara: 

The simile of the relation as master and servant. “It is 
used to mark the relation of the feeder and the fed, or the sup- 
porter and the supported, subsisting between any two objects.” 
Apte’s Sanskrit Dictionary. It is of very common occurrence. 
For instance, in S’ankara’s bhaéshya on Brahmasdtra 2, 1. 4 
ina discussion as.to the relation between Brahma and the world, 
he ess a agquamiversaa walt ae aid qe 
weinge: | ag Sarah ariaret atria wpes- 
feaft 1 71 enfrgerticersaaiaela aad cere” 0 
Also in 2. 8. 43, we read:—“‘qasy HAAN AIBA 
angimts ataaday shapes ary 
feerarafrerat at arate’ u See, too, Ramatirtha on Veddnia- 
sdra 19 (page 141, last line). 


ZqawHeaa: Il 
The simile of an alligator in alake. Used of things which 
mutually aid or protect each other. See aaageare: 





SOME OPINIONS OF THE PRESS ON THE FIRST HANDFUL. 


SEF 


“There are few books which give the results of so much reading 
in so small a compass as this little pamphlet of some fifty pages, 
As its name indicates, it is a collection of those popular maxims, 
or, as Dr, Buhler calls them, “inferences from familiar instances,” 
which one hears so frequently in conversation with Pandits......... 
Similiar collections have been frequently put together ...but we very 
rarely find in these any reference to the use of nyfyas in actual 
literature. The great value of Colonel Jacob’s work is that at 
least one such reference is given for every maxim quoted. He has 
drawn principally from works on philosophy and on rhetorio, 
branches of Sanskrit literature which he has made peculiarly his 
own, and the modestly styled ‘Handful’ is only one more example 
of the Jabourious care and Jove of accuracy for which its author 
is distinguished. 


The book is useful to others than Sanskrit scholars.....,......Che 
student of Tulasi Dasa, or of Malik Muhammad, will find many an 


obscure passage illumined by this true dehalt-dtpaka, throwing 
light, as it does, both upon the past and on the present.” 


Journal of Royal Asiatic Society (J uly 1901). 


cn eS te 


“Under the title ‘Laukikanyayafijali,’ or ‘A hanafal of Popular 
Maxims’, Colonel G, A. Jacob has published and explained anumber 
of those allusions to popular and, at the time, no doubt, well-known 
proverbs or stories which abound in Sanskri literature. These 
nydyas find their parallels from our own language in such common 
Sayingsas ‘like the pot and the kettle’, dike the hare and the tortoise” 
ete, The proverbs or stories to which they alludeare perfectly well- 
known and need no explanation, In the case of their Sanskrit 
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counterparts, the memory of their origin has not always been 
preserved or has become obscured, The list now published con- 


sists of those examples which Colonel Jacob has been able either is 


to trace to their source or to partly explain. Let us hope that - 

this useful little work, the result of many years of reading may, in 
AY 1 

his own words, ‘become the nucleusof a very much larger collection?,?? 


Luzac’s Oriental List (March-April 1901), 


“From what we have written above, we think our readers vi}} 
see what a useful little book Colonel Jacob’s is, especially for those 
who wish to address the people of this land in forms of speech and 
with thoughts that are familiar to them. 


Prakdshak (Kolhapur, March 1900), 
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